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Although the word “samsira™ is used once m a hymn of the
Rosambité in a compound form,Y its first appesrance a5 a discrete
term does not occur until the Katha Upanisad,? where it is fairly #
Late in the total body of Vedic liverature,

When the word first ernerges in K.U. it already conveys a complex
meaning. The basic sense of the word, etymologically, is that of
a conlinuling MEvernent, an Con-gong. " F A scomedary meaning,
corollacy o the hirst and inseparably linked with it in Upanishadic
thought, iz that this cndless “gne-going™ of being necessanly ins
volves the return of man o e in this existence (relncarpation),
together with the angwished notions of bondage [(bandba)l amd
misery [dukha).

The owo ideas, however, are not absolutely inseparable, and, in
fact, they appear to have emerged in Vedic life and sacred writings"!
at different times and under different cultural circumstances, The
idea of a cyclic cosmology seems o be older, whether or oot the
further view of existence as involving metempsychosis is original 1o
Vadie thought or derivative from the beliefs of Indian indigemes,d

Capable schwlars have already examined the emergence of re-
harth 1n Vedic thought several times® but there seems to b no
indcpend:rll study of the circumstances under which the cyvelie
view of the cosmos came (o be recognized. The present suady,
consequently, undertakes o examine the emergence ol the firs
1dea in Vedie [huugh[- I shall pl'E*.tL'ind from the notioa of meterm.
Ps}'{l'mi; and foews atlenton an a oyclic vision of tome, rnela.phﬁi{‘.s,
and history.

There will be threes parts to the inqui.r}'- In the st part, 1 shall
examime Lhe EMETEENCE el all rE-:uJil:r'—gnl:h and the manifesied
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world —from a sserificial immolation of the primordial Leing,
Purisa, as this is reeounted in the Viedic hymn, X 0o, the Purusa-
sikta. Tn the second part, the return movement, the converse of
ihe outgoing movement from Puarogs, will be consdered a5 it is
developed in the cemral portion of the Smapatha Brdhmana,
where the elaborate ceremony for the ronstruction of the sacrificial
altar [Agnichavana) develops o mystical image of the wial return
o realivy inte Purnga, The third part of the paper will inquice i
s further evidence of evelicism in Vedic thought.

L.

The Purusafikta (which is R.V. X.00) is cne of the important
cosmogonic hymns in the last book of the Rgsamhbith. In describes
the emergence of the whole of reality —gods, manifested world, and
mian—by a kind of sacaifeial eanation from the primordial being,
Purusa®

This originating heing i3 a supremse Cosmic Liiant, thowsand-
headed, thousand-cyed, thousand-footed, greater than the whole
universe. Purusa is his own being, and be i, in addition, all clse—
whatever has been or is, and (what will have some significance for
aur purpoese) whatever is vet o be (2a), The whole of reality is bt
a guarter of him: three quarters are the Tmmoral (50, He ia not
the god of the sun, or the moon, or the wind, bt (10 this extent, a1
beast, than be & its source) the god of the whole uiriverse,

The sacrificial arvion is spoken of as wral [fosmdd pajidt sevakutak),
which appears 1o mean that one-fourth of Purusa was expended in
prolucing the gods and the cosmos,? From this tial sacrifice, the
Vedas, i, the saael wisdom of the Anans, emerged; s akn
{albough, a5 we shall see later, this is noi expressly stated) did the
frme varpas, eihman, rdjupab, vaiiva and dudr, the four social
groups in which the Arvaons were eriginally organized. The moon
sprang from Poresa’s mind,® the sum from his eve; from his mouth
Indragni, i.e., gods Tmbm and Agni, were born, and his beeath is
the wind. Aimospleere, heaven, earth, and the quarers of the warld
were fashioned from navel, head, feet, and car of Puross (12-14).

The hymos of the Rgsamphith ane iot philosophical ORI 1O,
and their authors are seareely philesophical thinkers, ‘The s-called
philsnphical hymns are mythic in character, even though they do
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responsd, alter the manner of pre-philosophical theaght, o questions
thai arce |.:|1'.|-]:||:'r|'_|' pl:lllnm-nplm,-.]]. Asa O TOE, il i% mast Eurpn's-
ing that Rgvedic speculation, even in these hymns, dnes net i
nicely into tlee 'FI'\IEI:EBQIE citl egpries devised I_:r:.-' |:||'|i|.|;|q::_:|]:||"||zn, least of
all imbee 1l I'IIEI“" ca :l:._qn{'r:; sl L h} Aristolle and dmhpcﬂ i thee
lsng tradition of Western philbosophy.

Nevertheless, some approximation to Western thonght is desir-
able, at beast far the purpese of communication and discosion,
Thus, in the Purusasiikia gl reality is said t9 come into cxistence
froon Purusa, In severad insiances, realities are sid "1 have been
born™ from him or rom pars of his bexdy, Thus, Vicd] was born
from himg the moon from bis miod, e, Again, the originating
action is spuken of & a dismemberment: " When they divided
Puruga, in how many different portions did they arrange him?
Whai became of his mouth? whart of lus arms? What were his two
thighs and his two Feet called 27 (v. rr; ar may be poted, io passing,
that the theasand heads amd feet of v. 1 have heen redueed here 1o
the wsual number;. Finally, the entire process by which the cosmos
came into existence from Puresa is spoken of in terms of sacrifice.?

For so illdefined an emergence, vague in its emulation and
vague, very likely, in Vedic conception, such precise terms as
“creation’” and “emanation” seem unsuitable—ar least as these
terms are wisderstood in Western thought,** Perhiaps lor the presemt
we cin be content with an expression borrowed from A, N, White-
head, namely, *'a proces of becoming,™ ' 1o designate the cosmio-
gonic vision of the Purnsasiikia. This is not tosay that the immensely
sophisticared rosmology of Whitchead i3 discoverable in Vedic
literature, of course, But I know of no expression in English beuer
adapred 1o express the impresion conveved by the eeniral message
of this byemn, provided the process be looked upon, for Le presen,
as mohodirectional, e, cnly emergent [om Purusa.

This imprecoe desigmation would conform, [ othnk, 1w the
generalized swrmmary of “ereation™ acoounts formuolated by H. D
Welankar: =, . _we find that in 1bhese Creatson Hymins of the Xih
Mandala {vamely g2, 8, B2, go, 121, and 129) the Suprone
Creator is conceived as an intclligent Principle which produces
ot of itsell the external world, either dicectly=——nor indirectly throwgh
the medium of & couple consisting of a Male and a Fermale
principle, 1%
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And, in ihe Jast apalyvsis, I think we shall find that Whitchead's
expression is a quite suitable way 1w express the full idea of saipsira
as we shall see il emerging in Vedic doughi long belore the term
sl formally  eptered  into Yedic literature in the Katha
L panmisad.

What we find. ihen, io the Purugasiikia s a greal cosmogonic
vigign in which all reality is seen siresising anto esigstence Irom
Pyrusa. This, as was remaiked aboe, is 8 moncdivee sl move.
ment, and i s unguestionable than the dosmdmant thonghe o el
Purusasikta 15 precisely tlae. This as hali of the wial esclic mye-
mmend ol :r:al'll:':.'. % Ak up-ua.k, aned] we shiall see thie r¢'ri.]:|-rv|;|;ul INEY s
memt hack st Puru'gm m the .\,g‘ll.i.chara.n:l af the ﬁatp.palhu
Briiimana.

Admittedly there 15 more i the Puruspsiikts than this, aond we
shail retwmn 1o this bvmn fater, But for the preseat she fmpossan
clement is the vision, fundamental 1w the Vedic vodemstanding
of the world, that all things exist im viroee of some kind of procession
e existence from o primerdial being, Whether we call this
creation (dhan, taksi or emanation (g1, " Purusa is both the essence
of creatures and abso the inclusive principle, the ruler, the immortal,
the eternal.”™ 13

IT.

The second boeddy of mearerial ww be congidered 15 the cemtral
portion of the Satapatha Brihmaga, which containg the rinsal
imvodved a0 comstreetion of the fue alar and its mvsticel
CREEEsiE,

The Brihmanas represent a later stage of Vedic life and religion
than the Punsasikia, The Arvans bad moved across vimuoally the
entire Gangetic plaim by the end of this peried amd had transinmed
their economy comsiderably from thar of migraiors berdsmen o
that of sedentary eultivisers " Their celigion had alss change:l.
Worship was no kmger a matter chieliy of devotion 1o a pantheon
of nature gods, An enormously complex and varied rital, chiefly
entailing numerows forms of sacrifice, was performed with metic-
ulous care,

The Bralmaras ace the sacrificial manuals prescribing detiled

wdirections For the peformance of ceremonies and the recivation of
sacred texts {welv) and exposition of the mystical interpretations
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attiched o rilual (artkardde). ' These works are abo the best
sinee of knoadedige alwan Arvan life throwsh a very g period and
of the philosophical and religioas beliel and praciiee{ol at Jeast a
significam pari nl' the Flﬂ:lplﬂ They are, as Martin Haug deelured
a cendury age, ||l|::m1-t|".'|‘: thenbogy  amd |H'Iiha‘!|-ph'|-' ol the -
Rralimans."'1%

The Saapaila Brahmanpa is the longest and richest work of
this eype. 1 is also prodably one of the laest. Although it bs, like
all beihmapas of the Yajurveda, an adbooru manual. intended 1w
give directions and imerpaetations for his oflice as chief’ performer
of cepemonics, 1 it containg mnch Antrd miaterial for e offician whe
recited the approprinte saered texts—possibly hecanse the sdbrarm
poubd, vpon occasion, perferm the latter Tanction plkes.

The first five baoks of the Satapatha, as well & books cleven o
fourteen, are devated o varisgs forins of sacrifice, ninably the Soma
and varioas coroiation saeeifices. The eemral portion of the woerk
{books six tn ten! are the ones with which we shall be chiefl
woncermed. Lhis poation gives directions for comstruciing the hine
aliar {agnichapana) and furtlier mystical explanations of this exiremehy
elaborate process (dgmrabaiyal,

The Satapatha Agnichavana is given special importance in
several wavs, Fint, while the Brahmana as a whole expounds the
ritual of sacrifice, mnee than ose-third of 1025 devoted o the oan-
strurction and mystical meaning of the aliar. Secondly, this section
“eommences with 3 cosnogonie account su elaborate as 15 hardly w
be met with anvwhere cise in Brahmagpa literature.” 4 Tiurdly, thas
pertion of the Brahmana is stivibuied 1o a different amthor, Sandilya,
from that of the rest of the work, Yijhovalkva, Finallv, the Agni-
chavama is followed by o further detailed exposition of its symbolical
mcaning—in addition 1o that interspersed 1broghout the Looks of
directives.

The Agnichavana, then, begine with an extended rosmogonic
myvth which ““might almost be regarded as an exposition of the &
Purugasdkoa. "% [n the muds of ihis cosmogonic account, the
author recalls the identity of Punesa and Prajipati, the name most
commonly used in the Agnichayana: * That same Puruga became
Prajipati [lord of generativn—or of ereanires]. And that Purus
which became Prajapat is this very Agni [fre-ahar], whi s s
[1o be] buib™ (Vg
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The aliar, which s Purusa-Prajapat moystically reconstructed, is
to be built in the crsde shape of & hied {V1aoeob; WEioo2p=t It
is constructed cluefly of clav bricks of various kinds, with different
names and varving mnysiical significances, notably men and eanih,
Manv other malerals arc used alss, eg., the heads of animal
victima, o wold pluie, 8 gold man, gold flakes, ghee, 8 moriar and
pescle, fire sticks, a botus petal, a tortoise, curds, honey, lood
1VI1.2.30), Fach of the objects emploved o building the altar has
its proper siguificance, and ewmdatively they represent dee whiole
ALLErse,

Crmstraneticn is Laid in five sucoessive lavers, el of which has a
maliiple significance, They are the Ave regions —ihe foor quarters
and the center {VIonz.gl than is to suy, the whale of space. They
are abso Lhe Ove seasons [Yone 18 which enmprise the vear, that s
wer =y, the whele of time, The fve vers ace lkewise the five bodily
paris of Porvda- Prajipa : haie, skin, Aesh, bowe, maerow (VI35
The hailding ol the fire altar 1 the rmal rehuilding of Purasa:

e again, da 10 why he live dosinoihese bescke, When Prajipacl becaas
relaxed [an alluston to the dsmemberinent of Purusa] all livieg beings
went frotm bim in all dircetions

Mow that sanw Prajipal whe bocame relooosd s thes very Aao [line-
alliar] thist & nowe being bl mges and those Being beings wh went oul
fromn him der daese dricks: henee whem lic bava down these [bricks], he
thereby puis back mo hane [ Porusa-Pragipan| those same liviog
buimgs which went frome him [VEILLg.9.09- 100 emplasis added .

Finally, the ceromonial construction of the five aliar requires a
full vear (X.2.6.1-5). Just as the infinite dimensions of space are
reduced o seven limes o man’s height in the construction of the
altar (X.z.2.5-8), s che infinite duration of time is reduced 0 s
mitiiml circuit, the vear, Inr its building (V1,320 Moreover,
bl the construction of the altar and, ideally, the sacrilice offered
upoil i ave i occupy a il vear each {ibid,). Sinee il is impossible
for mam, wiose aetions are discursive and sequential, simultansously
to build the aliar and to scrifioe wpon i, the twolold rital repro-
duction of the greal cosmic action imitates this element of (he
ceaseless ebb and Oow of eealiey oul of and inte Purosa, Boih
perisds represent (e endless duration of time, bt they mystically
svmbolize two different cosmic movemernts.
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The building of the fire alar, then, is a viwal reconstruction of
Furuga out of the scattered elements of the cosmos, which originaly
emerged from him, It expresses in sacred word and action e
reciprical cosmic process continually in train in the unfverss igell
that is, the retwmn of reality iote Purgs,

Moreover, in the Purusasfikia and the Satapatha Agnichavana
together we have a fairly clear vision of the Arvan view of the
cosmic process, The mythic stvle of the Bgsambitd and the inchoate
philusophical thought of the Satapatha give us an obscure, haltingly
formulated view of a twolold movement. The Gt is that all of
reality—guds, cosmos, and man—come o being from Punsa by
a sacrificial process vagucly resembling what later philosophical
writers of the West will call emanation. The second movement jn-
virlves a return of all reality intw Purgs,

The two together constitute the kind of on-going, endless cirenlar
moverment of readity which will. from the time of K. UL, he asocia-
ted with ihe tern * sppsara.”

L1T.

Many questions still remain unanswered, First, was the cosmic
vision af a cyclic process, which {as will be seen) i discernible in
the Purusmsikta and explicit in the Satapatha Brilmmana, conscious
in the Aryan mind at the time of the Purusa hymn, or is this some-
thing nol vet emergent into consciousness and only read into the
hyton by later thinkers? Second, what circumstances of Vedic
culture ar world view generated this cyclic eosmology ? Third, is a
eyclie cosmology discernible earlier in the Rgsambiti than X.go?
Fourth, while it s abundantly evident that the ceturn ol cosemic
reality inte Purus is a continuous. process, (¢ s 0ot se clear whethor
this can be said of the emergence of reality from Puruga. Let e
allude 10 two Western philsophers, not to illuminate Vedic
thoughe, but to iHustrate my question. In the cosmology of Plestimeis,
the process of cmanation of cosmic reality from the Absolue js
eternal aid wnending.** For Henri Bergson, on the other hand, the
creative evolution he describes is initiated by a unique propulsive
action, which is never repeated.# Can it be determined which of
these two ideas more closely resembles the Vedic idea of the ensnic
process # Filth, is it corvect 1o say, as 1 have asomed, that the view
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of 51 cvelic cosmie Hux existed for some considerable time in Arvan
file free of the comdlary thar man returns o eacthly esasienee ce-
pratedlby—and free of the Upamnisadic Argsd which this theasln
engendered ¥ Finally, can the cosmic viston of the Purnsasikea and
the Batapatha Agnichayvana be somehow recondled with other
cosmuaenic theories developed elsewhere in the Dody of Viodee sacred
licecaturs ¥

Cbwvionsly these eomples gquestions cannot be discussed here. 5
frw observativms will be made alwowt only the first of them, namely
Was the coarene viglon of 8 evelwe process, which is disecrnible in
the: Purugasiikin and explicit in the Satapatha Brihmana, conscions
in the Arvan mind ai the tinee of the Fucuga hyooe ?

As far as the era of the Sawapatha Brihmana is concerned, there
can bardly e guestion abour the existence of a cvelic ommobogy,
It is quite explicic, for the whole purpose of the Agnichayvana iz 1o
i vitoally what s in peecess in che world, nameby, the conggm
reconatitution of Purusa-Prajipati, who hod been exhausced by ihe
dissipanion of his sulstance we realite®™ While the cose o 1he
Purusaeiakin is noel so clear, several picees of evidence seem 1o
indicate that a1 this relatively carly period alee a ovelic cosmology
was conscious in Vedic minds,

1. The celebrated varpa stanza (R.Y. Xognaz), in which the
fowr groups, brihman, rajanya, vaisya, and sldra, are mentioned e
the first time 0 Indian history, has frequently been understood as
an explanation lr the origin of the four basic sorial groups of the
Arvavs, But Paul Mus has effectively argued in a magisiral esays®
that thres of the four verses speak rather of the revern of briihman,
réajanva, amd vaidva inte Purgsa, and that only the fourth stanea
speaks of the fidra as emerging from him. Within this single line,
then, as earby as the latest portion of the Rgsambind and in the very
contexi ol a cm:ﬂih‘ arconnt ™ Lhe #IMETRETCT al 1'f.p|:il.:.-' iroum
I"'uru:_a.:, 1 sacred 1|'_|. (A1) rrd;n-gnizc: the resqurn |;,:|]'rr.'.|.'|||'g.' Lot him.ﬂ“
i eflect |'E:uw1[1illg the I::..'-I:Illl; mevermnent we have been la|ti||g
albaut.

2. The line concerning ¥ied) (E.V. X.go.g), which has been the
soures of muoeh discusion, may contain evidence that the Rgvedic
author was aware of this cvelic proress. The line reads: **From him
[Purisa ] wae Vird] Locn ) feom Vied), the evolved Pumse. 27 This
lias evmemoasly been andersocd a8 speaking of two Purusas. only
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the second of wheam is sacrificed by the gods o produce the world 28
Thus the Didian Vedic scholar IL 1. Velankar comments: * From
this all-pervading tirst Purusa a god, or rather, a pair of gods, is
saitl tor have arisen; [thae] is Virdj and the seconsd (born? Purusa.™s
The cansality in this anabysis is linear, that is ta sy, Purusa gives
arigin to Virdj; Virlj, in wum, produces a second Purusa, from
whiomn the manifested world emerges by sacrificial action.

But ihis is not the kind of causality we sce crudely deseribed in
Vedic expression. Causality is cyclic over and over again,™ amd this
eyelic mwiion, as we liave aleeady seen in the example of the varea
stann, i3 nol bost to the author of the Purmasikta, Furthermuore,
the resurn of reality inte Purvsa is divecy, fe, inio the *fist™
Puruga, not mediately, through a “second™ Purusa and Virdj, as
the Yelankar inerpretation would seem o irnply,

Moreover, while Virdj s cue of the obseurest beings in the entire
Vedic pantheon, several pieces of evidenee tend w confirm the
suggestion of Iiymi o that the Purusa-Virdj-Purugs relationship is
amply a compendious statement of the eyclic cosmology expresed
in the formula: Purusa-manifested world-Puros, That is 1w say
that Virdj is a perwnified representative of the manifested warld
which ¢merges from Purusa and by whick he is reciprocally re-
plenished. IT this i cosrect, then this single line of the Purusasiktn
contains the modt compendiows statement of Vedic cyclic cos-
miogy. Some of the evidence can be briefly examiped,

Im the Atharvan equivalent of the Purwsasikea, first of all, there
is & curious reversal of the roles of Purua and Virdj, even though
the entire Atharvan hymn closely follows the thought and language
of the Bg original. The Vird} verse in the Atharva sambhitd? reacs:
“ Virdj in the beginning came into being; out «f Virdj, Purusa; it,
when born exceeded the earth behind and also in frone ™ (Whitney ).
‘T'his is as much as 1o say, It makes no difference where vou beying
visu cdn say, "Purusa produces Virdj, or vou can say, 'Viraj pro-
duces Purwsa.” It's all one." Ifit is all one; if boch productions are
part of an eternal process without beginning or end, there i ne
prolilesm.

Funhermore, une of the very few scholarly studies of the character
of ¥irlj in Vedic and kater literature, G. 8. Leonard's = The Mythic
History of the God Vird),"# states that the deity “was worshipped
in the form ol the universal world " who * does not appear to have a
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prior or sipurate existmee of his own apart from natuce, o entitle him
tor am nclependent entity and personaliy,” = Thus, in the opinion of
Leomard, Virdj is simply the manifestedd world personified. He
emerged from Purusa, and he roconstituted Purusa (adbi Purusa) by
ihe world™s cyelic retorm fo s sEuree,

Finally, there is a passage in Wilson's notes to his iranslation of
the hyvmns of the Kgvedas which | have pot yel been able 1o pursue
further. Wiban declares: “*Sivaga and Mahidhary identily puruga
with Viral, the aggregate of all living things.” If these two oom-
mentators ¢ the Vedic byvmns are found o afliom that Viraj s
iedentical with all living things (even though this may net be quite
the sune thing as all manifoed realilvyy, this would go far it |
canlirming the opinion that even in the Virdj vecse of hymn go a
evelic cosmobogy is verifiable,

Thus, the first part of the verse, “From him Vicdj was bom
[tasmedd cirdl midvata],” would sate the emengent HOVEneinl of all
reality from Purusa, while the secomd part, " from Vicl], the everlved
Puruga [cirdje adhi pumged] ™ concene the reonn of muifested
reality into Purusa. This woukd be o summary of the two visions
given, respectively, in the Purogasikia and i the Satapatha
Agnichayana.

g. Still further evidenee of this cyclic awarenes 15 discernible in
v.eby of the sune hymn, where Purusa is sid to be the Lord of
Immeaortality, “since he expands by food.”# He b supremely im-
muortal since, while he is eternally being cxhausied {depleed)? by
the emergence of reality from himn, he is constantly replenished aned
fulfilled {ndhi Purusa) by the cosmic return of reality to hitn—ased
by sserifice (which is the source of reality in the Purusasika and
the food of the gods par excellence}.* 1F Furus grows by Tond, this
can only be by the sacrificial return of reality into him by the
veciprocal of the evelie process which initially depleted him.

1Y,

I the Verdic anthors were attempting to say, in language and
thought categuries alogether inadeguate to the complexity and
infinite scope of their vision, that the whole of reality s a single,
limithess, aisd unending process, in which nothimg is fost, nothing
last, nothing absolute, nothing uncaused, and everything a lolr
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smwd, evervthing the cause of evervihing cbe, il seems hacd 1o
cotjerture how these bdeas could be more effectively cxpressed in
mvthic rmuolation. 1f 1his s what they were trving o say, then
many o the apparent anonalics cnecuntered by the Wesiern
pnind, lormed oeonsciously on the dialeciic of Aristotle, become
lees lillbculr,

I I lean three sticks against cach other s that they support
each sther, formiug a kind of framework for a tepee, it is imposd ble
i sy which is liest or which is mest imponant. Something like this
dises seein tir be at the leart ol the Yedic vision ) everylhing s foom
the beginning: Puruga is etemally “begeuing™ the world by an
endless act of sacrificial self~giving, and the world is eternally re-
creating Purusa by a sacrificial ceturn, which i his nourishment.
This, &t any rate, is the eonclusdon suggested in a much later work,
the Visgu Pordga 2= V., L this whele workd s but a sodified fosm
nf oblations.™

Aad bere we return i Whitehead's expresion wsed ar the oulset
ool this paper, " a process of becoming.”" We see that a cyelic eosmol-
oy exisled, vague and gropiogly rmulated, long before a word
gained currency that eould expres it. And when the word did
appear, B8 mol meaning was inextricably entangled with the pew
ideas cmergent in the Upanisads. Yan Bubtenen has remarcked,
“Transmigration was alsorbed into a system that afforded room for
it, but was nol isell bascally altered, 9% There were, however, twa
alteratlons in the system, obe Inirdnsic and one exiansie. [0y
difficult o fined the waine 1,':]-5:114:[-.'%':' in ihe urmiverse of brahman,
apmman, ancd i that ane discerns in the VAL ooamic rocess ol
the Purusasiikia and the .-\gnl-thay.a.ua- And Lhe '.un.ging for relegse
from the rownd of rebirths grew so obmessive thal samsdra could o
Iunger s seer witliovot Lhe ﬂJIEIu'IhE'J Aawarenes ol ]'.H:II1I.‘IIEE amel
isery.

Keverthebess, the ey of an eternal Hux (onegoing) by which
Puruga and manilested reality are wwvolved o a ceaseles * process
of becoming™ appears to have antedated the cluster of new ideas
that characierize the Upanisacks.

NOTES
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stk (5. Pedersburg. tBgs—1lyss, VI e gy 6.
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Avlvain Levi, ~ L Trarsmigration dis e dans bes eeoyancs inehouies™" Inwades
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fi. The Purgss theme recwns ogueenly in Yodic and later liserture it is ler
afien asocistad with Prujipati. See BAL Xogo: AN, KXoz MLHL X7 and 3
Skambha, and especially XIK60 5B WV K5 and B2 Tuiliciva ERTELE
Villi.g-6; Bigavan Purkya, 115.34-30. Variatans in wweral of 1hese
parallels throw usdiel Lght on the Pursgusckea,

7. B . Potdar. “SBucrificial Setting of the Philosophical Hymms in the Bgveds,
MiErariva Fidrs, 02: 165-71 {1g510.

§. Abel Brrgaigne, La Relipisn sedige |Paris, agfigl, 1, e5il
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Tearn a good deal ubsun the later Vedic smtion af secrifios frns the Brihmans, o
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pacrifice in the Mgesnhild, paniculardy the kil of saurilie describel in the
TPurissdikon.
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thy madapher o creation rar Avse o place”™ [bid ) ciiphass added).

11, The cxpresiva is inpllett in wuch of Whitchead's tought; it & explicit m
Procers aead Bealitp, Ae Sy i Gl | New Yark: Harper Tarchbouk. vt
P 43

vr, *Vhe Crention Hymns in the Kgveda, Magydala X7 Proceedings and Trom-
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13, W, Morenn Brown, * The Seurces and Satun: of prarusa n the Purusastikea,
BV g, FADE 500 mull-e8 {aggi)-

g See dhe legend of Videgha, the Mothava. SH. lgrao-ng. and [ulie
Eggeling, ir., Ssapatka Bralimana, Inipeducion. Saersd Bowds of the Band, XXV
woxix. Mlosi gevsgrsphical allusions in the Sgaichayans, however. are to the: region
ol the Panjib.

15. Detailed though the Brabmaas are. many activam are paped s in
wlemis because they were so familiar o te officians 25 o need ne rubrica .
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thi. The dntrppo Reakmoste of e Bigoedia, el amd e, Mariin Hawg [Bombar,
1R Limreeduciian. |, y,

17: lor the vmzen the mee: dmanled aceounits of the Agnichavana (the buailding
al thee fire albiaer are found in the YVapurseda Drihmamas, sinee this work was the
reaponsibility primnarily of ike advarr.

B The Satopaiba Brihosrsn, or. [ulies Bggeling, S8, XLIIL, xiii.

ro. Mhide p.owvo 1.

ai, Al peferences in parentheses inihe et throughow this secton are to the
Satagratls Oriloncana.

o Tl g plas od Ohe fiee altar s deseribed ns che outline of o bird theoagh-
ol S TS, VLG s, T reasans foe gl appear o be, fies, tha
Sgni s olien ropecsentad oo bind, vy BV L ifigoge See Degalgne, Lo Rellpion
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Prajipati to fy in the world of heavon, (5B X000 Arthisr Ho Ewing, The
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which an animal s referrel 10, the condese of teo G835, VI g8 and g make i
umneguivecally clear thar the animal = 8 bird, "The single obsvare passage = in 1be
pame brahmann (chapaer’ witly these owe V1L 4070 A B Kenh, The difargrs
avra’ Kaniiiaki Hrdbiarias & the Rigeada (Cambresdme, tguol, p. 95 says that in the
sapkhdyane Arapvaka the alar is weaved o o buman figure. This has no yei
Boen checked.

¥z, Ewevade ed. Paul Henry and Hans-Fodoll Sechvavzer [Paris, 1g5al, V.aa.

o, L EBrolutun Cristrice (Pasis, 1gbia ), p. oo

E4- Y when ot defre [Prajipari] became relisged [fell asender). he Sawed
abong this [earth] in the shape of his [e-sag; and when e gods seacoeed hins §pur
him knpEther|, ihey l.pr'hgn-_rl B wpa froen ibin earth ths earth then (s that ane
brick, I Mg is thds earth., sinee i § therend Deat the whale Agnd i bl up™
-:E'-.I:i- Wi vk g, tr, Eggehiog, SE.E. XL | a9

24, "Ll Soruwean sar HH’\IH,I'I roge? Secmbogss o ane f:r:dlﬂll'ﬂil'r':_" i s
Bender, of,, fedeloagioal Sudier iy Hwmer g 18, Saropn Brooeo (New Haven, 1gtial,
P B77-Ha

afi, This izl sy that YVedic material cloes ned assen the arigin of varoa frems
Furwa, Mot of the parallel passges roled alweee, 0o G stade that all fosr varma
cmerged from Turusa, See cspeoally Taittiriva Samphitd, YELroa.g b: Taititriva
Arihmanas, 10g8.0; Bhfpavata Porfipa, 10n.q5-3f. However, A4, XIX AR
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27 fwareddl cordy andiale oirdis eddn poraped TR Ragoaga .

wB. John Mbwr, Origiew’' Sawekrit Tertr (Laclom, ofize), Vg g0; -7
Hency While Walls, Ceawoligr of e Rimedy (London, (B850, pe B3 Aribur
Borricdale Krith. T4 Refigier and Moy of e Pedir avd® Lfmishads [Laonbride,
igash, 1. 453,

20, " The Creation Hymns in dbe Bgveda, MMaggala 3.7 p. 63,

@, The netion of rausabity rensins vague chroughout the period of the
suiphitis and brihmagas, and Keith roies (T Belipior and Philoagy of the Vels
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avd {ipaniskadty, U1, gy, no aB) that the o for cause, Bfropa, doms not appesr,
Awiual cuusality ocours meverul tinee: Dolga is Boan of Aadivi; Aditi of Dxiksa
TR, Kosegn AN KL gag-gt saye that Indrs was bomn ol tie day. negha.
atmrelecre. wmd, ik, guarson. foe, waton ik vorees. saorifions, ssal than =0
1beme ohjevts were Burm of Rim, A difleront kand of eyclic relationsbip ooours in
Kauskiuki Brahosinu. TITLY: * Fire offors iceellin the nsng sun; e ss a0 evening
affery iteellin the evendng fire s ulgh offer heelff in the dayv; and day is tie nigh™
ar. AN KENGG = WY, Xagosl.

. Jewrsal of e Barad Avish Sociely of Bempal. g, 10 026-g2 1877 Unforee
nately, Leonanl’s study relirs bravily on YVedamic and Paranic macevials which
are mach lter and vasly more pomplex than YVedie, A0 the sanse Dise i does
apprar true thay i any oonmem trai can Be foond & the prsdiumadls wbeourn:
figare of Vil it b thas of 3 dbise relwiombip with the ocanes.

gk Ml po ralh feinphasis aalidel).

g Rig-Fede Sewhita or. He B Wilsom (B vals.: Londes, (i, YL @Ho,

4% M. po.ahl U ededlatageiie el smesdninakari.”

36, = Thei creathen canmol be regarded s & wraple, delanie ace B o regund sl
ik, et provoiding, and ibe pear. the symabed of oo e i parn in that dhe dhees
SEQSCE, Apric, summer. wnd autunn. foems the ghee, the kimlEng sucks. and b
abrlatkan, uedoubtedly an anemip to rocogiles wod expan e in i selado o
the unmvene: ™ [Egocling, ., Ssapaths Brihomaga, Isiroduction, S8, XLID
cxavis emphatis abdedp.

97 The idea ii comnenplaee, busee paricalarly Reith, The Religan wid Pl
aplr af the Veda aned Lwsilihndy, 1, 278=85, n. 9B, In whicl food and deink are
vxsmmimed ax the fundaneenial Vedic sacrilicial nasterials,

3 Logrgs “barniie fitadns ‘poti pid slod slislom japat.”™

35 " Dharma aeel Meksa." Phalerpty Eaer and Ber, 70 35 (05530
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