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“A Postwar Flenomenon—=Steange Magnet of the Soka Crakka,™
“Soka Gakkal: Communet Envy,"2 “Sika (rakkal Emerges as a
Powerful Force,"2—these and similar headbines have become quile
vommonplace in the pewspapers of postwar Japan, Among the
“nowly risen religuons " (shinkd sfwkps) that have sprung up from ihe
sl of abject defeat and trammatic shock in Japan, none has achieved
the apspicious success of 1he Saka Gakkai, Numerically it has grown
from a postwar rcoanant of three thowsand prowar memberst 10
sppruximately tharteen million believers in 1965.5 Socislly it has
made 115 prosence felt in the labor movoment, educational circles,
and the business world as well as in the crowdod city apartment
amd thatch-roofed wvillage home, Politically it has astounded Lhe
mation by its ability o muster votes for candidaies of its own
choosing. Religionsly it has occasioned both the envy and antip-
athy of other religious movements by its virility amd success on
the one hand, and s aggressveness and intolerance on the
other.,

Soka Gakkai hiterally means “Value-Crestion  Soeiev,” The
Socicty is a lay auxiliary of Nichiren Shashii (the Orthodox sect
of Nichiren Buddhism], It i a hybred which has developed from
twe distinet strains—the exclusivistic religion of Nichiren and the

L



iy Fruois on Asia, 1966

pragmatie philossphy of Teunesaburd Makiguchi and his protégé,
Jowed Tunda,

T RELIGIOUS STRAIN

As i= well known, Nichiren was profoundly disturbed by the
prodiferation of sects and icachings in Boddhist and the apparent
inadequacy of anmy 1 make an impact on the governing families of
his dav. His conclusion was that though the ivuth is to be found in
Tendai Buddhism, the inmogporation of Amidism into that school
had resulted in corruption and decay, Invcad of practicing sembuiin
finvoking the name of Amida) wrue faith involved calling on the
Buddha of the Lotus Suira with the words * Nemn-mpdfd-remge-fd ™
{1omage 1o the wondcrful Law of the Lotus Suiraj.

Nichiren became a fearless opponent of the smebuirs and a
vigerouws preacher of orthedox wrurh aa he saw it Foreed 1o leave
the Tendui Sect in 12534, be becam & kind of poiims sem grals; bt
though he wiffered banishment, malignment, and sentenee of death,
he never ceased to threaten and admoenish religious and political
leaders apcd appesl to the common people, The wrath fo which
Nichiren was never a siranger was occasioned by his exclusivism,
vituperation, and the wholmale condemnation of other sects and
teachings, His opinion of them is summed up in the oft-guoted
words: “The Nembatow is hell; the Zen are dedals; Shingun is
national ruin; and vhe Risshii are traitars to the couniry.”

Concerning him Masahar Anesaki wrote,

I Japan ever prusiuced 3 peophet or & relighios man of prophetie
weal, Nichiren wus the man, He stamds slmost & I.Il.'l|.t|.ut Bagure i the
history of Buddhism, not alse becauic of his persience ilough
bardship amil persection, bl G his snshaken oonviction that e
himaell’ wom the nwsarnger of Buddha, and hi ceafidence in the fugnre
ol religion ond conmtey. Mot galy ane of the oest learmed enen ol li
time, but niost carmest in his propheiic aspirations, be was 2 irong man,
il coambaiive iemperamend, A eloqueni speaker, & pﬁhtl‘ful WEEE,
aed monann of fendep heart, Fle sas boen i 1220, the mon of a Gsherman,
and disd i 1283, & saint and & progdae9

In addition to pasionate iconoclasm, the Nichiren Jegacy in-
eludes numerous writings and the allimpornsnt Heegen, or object of
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worship, which the Nichiren Shosh claims 1o have in I8 posession
anwd keeps at Tatsekiji, s head wemple bocated at the foor of Mount
Fagi. T

THLE PHILOSOPHICAL STRAIN

The second strain discoverable in the Soka Gakkad 13 a phil-
nsophical one. Tsunecsaburd Makiguchi and has vounger disciple,
Josei Toda, were Tokve schoolteachers whe developed an exttomely
utilitarian philosophy of education, At the heant of their pedagogy
wis the contention that happiness is the goal of education and tha
educators are 1o give puidance in the ways m achieve “benefit™
(i, good, and beawy for the individual and soceery, Makiguchi
chaimed o have expused for the first time the contradiction which
exists in the philosaphy of Immanuel Kant, The main Kantian
categosies are, of course, truth, good, and beauty. Indeed, human
thought, learning, and education have wifurcated human values in
thiz manner from tdoe imoemorial ol the present day. Bat,
arcoding te Makigochi, this s a misconceived division which js
choractenzed by both inconsistency and a glaring omissson,

Crooed and Deanty are valoes which mmmediately affect man's
happiness. Truth, on the other hand, is not a value and is not
directly related o happiness. Tmuth & objective and uwnchanging,
Values are subjective and relative. Truth simply 15, while valucs are
created, Makigochi proposed that truth be supplanted by rf
(benefit, sdvantage, gain, profit], This valwe is created by sciencif-
ically conirodling the relationship betwern the external world and
ihe Tife of the individual (consideved in its entirety) and commuaniiy,
and affecting that relattonship in a manner thai will bring
“henelin " to hoth,

THE FLOWERING OF THE 3OCIETY IN JAPAMN

Both Makiguehi and Toda were converted to Michiren Shishi in
1928, The erganization which they founded some ning vears later in
order to better promete their pragmatic pedagogy became in-
creasingly concerned with religion. In fact, the religious value was
made central to the whaole system by virtue of the Gt that none of
the other thres values is realizable of “life power® [sefmeirpola) is
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weak. “Like power ™ comes through fath v the tree religion which
is Michiren Shashii, Faithinl worship of the Hareor is at onee the
wegis and the sne gua mow of the happy lilc, In this way a sym-
thesis was achieved between Makiguchs relatvisoe, ubilitarian
value theory and the auwtheritarian, absolutisg fith of Nichiren
Shdishi,

Fauthful o the Nichiren taditeon, Makigachi, Toda, and twerntys
ome other leaders of the Society withswod the Shine miliarists and
were arrested on charges of lese majesty in 1943, Makiguchi suce
cumhbed o the rigors of life in Sugaemo Prison in 1044, but during
Toda's two-year confinement e i spid to have chanted the Sacred
Title { Daimsku] over two million tmes, As o conseqquence be resched
colighvenment { jadet} and firmly resolved 0 propagate the teachs
ings rf the Socicty throughout the warld.

The sucerss of J&ei Toda and his asociaies was not fmmediate,
however. Until 1ggr the Sika Gakkai made but very modest
gakns in it recongteuction. T stireed the snefaee, as did numcrous
other ideologics, bul it filed w wouch the deepest spirit of the masses
which had respomded so enthusastieally to the intransigent sum-
mons of Shinte imperialism. With the introduction of the Great
Shabububy Advance [Shakubuly Daitdrkia) by Tods in 1951 the
situation changed, and changed radically. Adherents were oum-
bered i the thopsands, then in tens of theusands, then io hondreds
of thonsands, and finally in milliong, Belore the end of the decade
Toda himsell had passed off the scene, and young, energetic
IEngakn Tkeda had taken owver the meins of Ieurjer.dnip. But the
Sakn Gakkai continued 1o ETOW. I:urrrnt'l'!.' it has oversead branches
in Morth and South America and Europe as well as in other coun-
tries of the Orent. In addition, it has becomme a major political
foree in Japan through its political arm, called the Kimend [Clean
Government party).

THE STTARUBLRD APFROACH TO PROPAGATION

The word “sbalebute ™ refers to an extremely aggresive means of
propagating the Michiren Shishia Soka Gakkar (eith and involves
making new converts by velwimently attacking competing beliel,
ingisting on MNichiren Shighi Buddhism as the eee faith, and exert-
'I.r.'lg: EVETY plmiblc pressure 0 seoure the individual's worship o the
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Homzom of Taisekifi. The vawd is a compound of two Chinese
characiers which mean “tw bond™ of “wo break down™ and “ee
make prostrate”™ or ““to make submisive™ the oppiition.® Tt is
usually translated as * forced conversion ' and this certainly does no
violence to the term, becawse the implication is that submission may
be secured by meawn of physical force. | poefer the translation
“ooercive propagation” for two reasons, In the first plaee, “oo-
ercive™ iy as fuggestive of ideclogical browbenting as it is of physical
vialence, Though setubule allows for physical foece, it alio applics
when the gruation doet not demand or allow the wie of foree,
Secondly, * propagation™ seens 1o be a better choice of words than
“oaversion " bocause it relatcs the word dalufuly more directly
ta the approsch or method of propagation and by so doing does not
fiscus exclusively on 1he object of the process.

The term * shabwbuln™ i often contrasted with " b, which
has reference to gaining arcepance of the docirine by mild, per-
sussive methods so that the individual receives the new faith
willingly and apart from pressure of any soct. However, in the
present age (callod mappd, or “the age of the deterioration of the
Law" in MNichiren Shinha S4kn Gakkai) people in general are held
o be “malicions™ in their atiitude ioward the irue Law. For this
reason Al only way @ lurn men from ther folly ia 1o follow the
example of the grean Nichiren in adopling the harsh, severe,
iconoclastic methods of shatwbed .

As an over-all strategy dhakvbuty has been implemented by an
tlaborate arganizatonal siructure, an extonsive use of mats modia,
and an nwreasing reliance on the smallgroup technique. The
military=type hierarchical organization reachce from the ceniral
headquariers in Shinanomachi, Tokyo, through general branches,
regicnal branches, districty, squads, and groups v the family unit
or individual believer in the remotest corner of Japan. S6ka Gakkai
publications inclede a bimonthly pictorial magazine [ The Sekys
Graplac), a bimonthly magazine { The Daibpale Rempe), a0 biweekly
newspaper { The Sekpd Skimbun), and other regular publications in
eldition to numerous books and pamphlets—all done aeeording 10
the highet standards. When public opinion was aroused againse
the invasion of shrines, temples and churches in the 1950%, the
primary baudeground of shebwbube shified more and more 1o the
zadenkei, or small group, Members of these local groups are
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unrelenting in their efforts 1o get acquaintances and strangers 1.
attend the meetings, Once there, the newcomer may find that |y
owen [aith {or lack of it} is under concentrated atlack, but he will
alss find an island of camaraderie and homogenesty in the s .l
an atoemized, confused, and heterogeneous modern society. Tl
there ia promise of fulfilling all his Euvdest drearss by virtue of o
simple act—the worship of the Hotgen.

By way of review and summary, the Sbka Gakkai sirategy i
volwes three primary aspects: the explicit, unmercilul atiack of .l
opposing loroes or ideologies; the poaltive presentation of Nichii
Shashd doctrine; and the utilization of every possible pressure an
promise to secure actual conversions. Furthermore, this is ruot sind
idle theory. This is the practice of Séka Gakkai leaders, wril
poiticians, and ordinary believers throughout Japan. For examysl
in a study of one of the main tcaching argans [the Diaidyakn Rea
magazine] over a six-month pericd, [ found that almost as moe
space was devoted to social and religious criticism as was devon il
to an clucidation and defense of Nichiren Shéshin 56ka Gakl.
teachings (18 per cent of the total space a8 contrasted with 24.0 1.
cent)* In this way, the Stka Cakkai strategisis have actually -
inforoed the estrangement of postwar Jepanese from their religion
and political institutions so that the bond between the Japanc.
and “true religion™ might be strengthened, A similar study ol -
total of 492 testimoniak which appeared in the Sabd Shombo-
revealed how Soka Gakkai propagands holds out the promise -
every possible ““benefit’” in exchange for faith, Some kind of ethic.l
moral change in the subject er others around him was noped 1 e
instances, A total of gg1 persons reporeed that they had fonel
employment or a betier job, received a promotion, experienc sl
business prosperity, or acquired money as a resull of entering 1l
faith. A toal of 244 mentioned that they had been healed of son.
sickness or had experienced easy, safe chikdbirth, As many as i
testified 1o receiving ©lifc force,” a life goal, protection, happinc:
of appreciation as an individual ¥ When a prospec: is faced wiils
these possibilities, the natoral responge (reinforced verbally .
infinitum by the propagator] is * Haie miyd™ {let's enter and Ll
out). Onee in the Society other presures are brought to bear, il
the new convert himsell becomes a propagator before he can becon
a backslider.
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The final stage in Sokn Gakkmi prapnsu.l:iun i J.a.rl:n invirees
ili¢ establishment of & nationsl altar {fzidas) al Taisekip and the
i of religion with government. The eventual reslization of this
peaal will be accomplished by political means and through * demo-
eralic” processes. Ultimately the whole world is to become a Bud-
olhiist state with its politioo-religious center al Taisekiji.

A BHETORICAL APPRAISAL

The success of the S8ka Gakkai must be stwdied from the per-
spective of the Japaness mind and the stuation in Japan—partic-
nbaely the mentality and circumstances of postwar Japan, The
prasons for success are 1o be found in A propitious eonfluence of
many factors—some adventitious and fortuitous, some premeditated
ared strategic, Ton other words, the soil was especially well adapted
bie this plant, and this plant was specially adapred o the sail 17

[ s difficule for an ousider w appreciate the depth of esirange-
mient from iradittonal religious lovaltics evident in Japan afier the
war. The very foundations of her religious ideologies were shattered
Iy military disaster. The Japanese were spiriteal orphans.

The pneriediate sitwation, however, called foc more than religious
andd spinitual revitalization. Families had o be browght back Lo-
priher, Houses had to be repaired or rebuill. Hungry mouths needed
biwal. The sick necded medicine and care. Onee these most basic
weeds were fulfilled, others came to the lee, Newspapers were
angmented by new radios, the radio was augmented by television.
1 Jeee geta {umdrn quwn:ar:l were ]J-Ienu'l'ul:_ shoes were desiced.
Aller shoes were acguired, the wearsrs wanted new  bicveles.
Ilir}u:ll:a are io the Process of h-!'ing -E:l:rﬂ'lal:'lgﬁﬂ For the autoniabibe.
IThus economic resurgence bas resulted in the satisfaciion of many of
the elemenial needs and desires of the Japanese, but the nesds and
ilesires of the Japanese have never ceased expanding and multiplying.

There is yet ancther fundiwmental factor in the postwar situation
s Japan, After the sieadily incremsing regimentation and control
nnposed by the militarists over the years, the Japanese suddenly Fell
luir to a now inheritance of freedom, Complete freedom o wock gt
the pation’s own desiiny did not come overnight—but it did come.
Aiied individual Japansse were free to exert themselves in the re-
huilding of their own lives and fortunes. They were free alo to
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chopse any religious faith that suited their needs or fapcy—or to
reect religion altogether. They were even frec to assume the
responsibilities of freedom or to retwm to some form of waliarian-
ism by choice or defaylt,

In this eritical situation, millions of Japanese possessed what we
might call the “fully open mind.” By this I mean thar they were
engaged in a search, Tully ready v listen and be persuaded, but with-
outl knowing how to evaluate what they heard —indeed withou
knowing where the criteria for such an evaluation were procurable.
Moreover, there was the simultanecus nner propensity toward
religion and irreligion, utilitarianism and absolutism, logicaliy and
irrationality, the waditional and the innovative, free decision and
resort oo authority, material goods and spiritual hope.

It seems o me that one can make a good case for saying that the
synthesia between Nichiren's absolutism and Makiguchi's pragma-
tism is philosophically tenuous; that many of the basic words of
Soka Gakkai propaganda such as “ happiness,” " enlightenment,”
and “proof” are vague and ambiguous; that sekebuky 5 a tacit
denial af individual reedom; that the proposed Buddhise state is a
rejection of democracy ; ete. But while this may be true, it is some-
what beside the point. ¥Yhat is philesophically teniuous, epistemo-
bogically invalid, definitwnally deficient, and ethically gquestionable
may still be rhetorically productive. The sui generis** [ully open mind™
of postwar Japanese has not demanded cogency, consistency, and
clarity—only the facade of these gualities. The hallmarks of Soka
Giakkai propaganda and methodology are vagueness and ambiguity,
anachronism and inconsstency. But far from impeding S6ka Gakkai
propagation, these characteristics have allowed foe [perhaps even
psgured) imm suwccess Several salieont examples may serve 19 ilumine
the point,

(1) Chauvinistic, militaristic State Shinto 15 thoroughly  dis=
credited and denominated **heretical,” At the same tme, some of
ita fundamental ideas and ideals are retained in Buddhistic gar,
Thuz the old doctrine of satel itshi (the union of government and
religion} is promoted in terms of dnim-mpdgd (the unity of civil law
with Buddhist taw). Japan is still the geopolitical center of the world.
The emperor i3 to be converted and lead all in the worship of the
Honzem, The Japanese still walk in the “'way of the gods,” but the
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Erds are no longer the Shinto Kami {deities, gods) but the Bnddhas
hotaks {the Buddha, gods),

(2} Happinecss is anything a Soka Gakka: propagator chooses to
make it. If the unbelicver is happy, his happiness is tempozary at
best, 50 he ia cxhorted w embrace the Homzon belore he encounters
disaster. I a believer meets serious difficulties, the resultant un-
happiness is less in degree than it would have been had he ot trusted
the Homgen. The unhappy man with the Horzom before him is hap-
pier than the happy man without it! Gne might be led to conjecture
that the do-it-yoursell definitions which start “Happiness is. . ."
are a eroas-culiural contribution af the Saka Gakkai,

(3) Postwar Japaness have focused their attention on immediate
oeeds and desires. ¥ Truth has not been a flundamental concern in
that quest. The 3oka Gakkal lully exploits this preccoupation with
the immediate. The Homgon is a “happines machine™ producing
maney, health, and well-being much as the fctional goose [aid
golden eggs. Then with unerring intrepidity S8ka Gakkai rhetoric
leads the way Jrom wtilitadznism and relativism w oltimate re-
liggicen ang] absolutism,

{4) The Japanese are oriented o the happiness of the group, and
for that happiness the individual must sacrifice self-interest, At the
philosphical level the Soka Gakkal makes a distinetion between
individual and group happiness. That the distinction is vague and
the treatment superhcial is not & matter of great moment, What is
important 5 that 56ka Gakkai chetoric has really made individual
happiness identical with the happiness of the group. The happy life
of the individual and the advancement of society are basically one
and the same, The sacrifice of self-interest 15 not really necessary.

(50 Sika Gakkai propagation necessitates regimentation and the
acceptance of authority, OF course, the Japanese are by no means
strangers to authority and the necessity of taking one’s proper
station in 4 hierarchical societal sorucoure, But the new Japan also
espouses democratic ideals and is oriented oo egalitacian groupings.
Sika (Gakkai rhetorical and methodological strategies appeal oo
both orientations. The sedeatar (discusion meeting) is an excellent
ilstration, It epitomises democracy and equalitarianism for the
member of the Gakkai. At the same time, the zedeatei serves
“relay ™ and " reinforcing™ functions that preserve authoricy and
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control. Further, one is even “pat into™ this ¥ democratic™ group
b the decigon of others rather than of his own free will.

CORCLUSION

In a word, the Society lavs claim to scientific verifiability,
philosophical profundity, and religious ulfimacy. But its success
is more dependent on the fullest exploitation of the potential For
propagation in peatwar Japan inherent in its system, These parts
of its religions and philosophical heritage which could not be
sacrificed in part without sacrificing the whole already possessed
that potential, Subsequent modifications and innovations have not
made the system more sound bat more “salable,” They have not
made it mare profbund, but more persuasive. SGka Gakkai sirat-
eists have tapped the wells of the available means of persuasion
and have found that postwar Japanese demanded many things, bat
clarity and consistency were not among them. What was not re-
guired made possible the effective appeal o all that was desired.
Daisaku Tkeda spoke volumes when he urged the Society’s [aith-
ful to practice dhakwbuky “defiantly, merrily, amicably, and
gallamthy 118

The ohstacles: to continued sucoess probably do not stem from the
ambiguitics and inconsistencies to which analysts may be prone o
point. If the cecasion for a leveling off ks nascent in the ambiguities
and inconsstencles of 86ka Gakkai rhetorie and methodology, the
Hkelihood is that this will mot come about because critics point them
cut. The danger i& rather from within, For example, political
ascendance may require definitions and clarifications that will dis-
rupt and divide, Or, there may be strategic errors in the process of
determining  how to be snfficiently “defant™ to maintain the
loyalties of the exelusgvist clement while being sufficiently *ami-
eable™ to avoid alenating the masses who atill do not believe.

It remains to be seen how the great majority who still survive the
pattle of shekubuke will react, The world awaits their answer. Japan
is a highly educated and literate nation. OF all the nations inheriting
political and religious freedom, Japan should be at once one of the
most appreciative of that freedom and in many ways one of the best
gualified to asume the responsibility of freedom in the world
struggle. apan's answer is of vital importance to all of os.
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NOTES

Tokyo ALeahi Eoewing Mees, June: 26, 1950.

Tokyoe fapae Timer, Jume 25, 1055

lakyr Arahi Ereving S, May &, 1959

The Skapalibel [Tokyn: Sellyo Pres, 1960], p, o8,

Thls figuee |5 hasel on mlwmatian enptaine) in s perscnal lecter off Masch
& 0ghs, Tram Mre, Hiso Mawayama of the Ska Gakkai Overseas Boreaw, Mr,
Marmuyaina gives the menboohip al the end of 16y an 5,040, 458 hossebaldy ar
fenily unite Vhe 15000000 Agure 15 obiames] by maltiplyisg the namber of
househalds by 9,5, (b esiimatos range down 1o 1eo000,000.

G, Masbhare Anegaki, Nihien e Buddbin' Preplied (Cambeidge: Huareand
Undversity Pross, 1516), p. 8.

7. Arcapding 10 Ichijo Suwaki, Miehiren wrote 78 irentises and 5506 “egristiem,'”
of which more than hall have been preserved (albsough & number of thae ane
fnompiets), CF Kankoe Bochizuaki, Ichijn Sumoki, and Cileos Sheoda, The Sichinm
feef. irans. Sencha Mureno (Tokyo: Young Bast Assoclalon, gsflh, Pact a,
Michiren's life and Teachings, p. 7.

8. The normal Simo-Japaness reading t5 sanubabe o apfutu, The shobubsku
reading currently used by the Soka Gialtoal s unosual, The wrm e, howeyver, i
ot A new ome, sinee it appears nothe Shiman-gyd, Dainichi-kwd, and other
arcient Buddhist seriptuss.

G- David |. Heseelgrove, “A Propagation Peofile of the Sika Gakkai' (FhD.
diesertation, Univessivy of Minnsiota), p, 19y-

to. fled, p. 229,

1. For an excellent stedy of the postwar alistion in Japan, see Yoshibuea
Sepnt Mamwomow, “Concporary Japan: the Individual apd the Geoug,™
Thanuetoond af the Awmvripay Philsiphmcal Socielr, Val. L, PL i { Jenuary, 1980),

12, The averagn naticnal income per eapita in Japan in igen was anly e
foysteenth thay of the United Stans. Duning the following decade the siialion
bngroved appreciably, bl postwar Japan has been absorbed in "ibe bmediaey
ek of Livelibood,” OF, Matsemata, ** Contemporary Japan,' p. Gz,

14, Dlamsiku Ikmia, Lectvrer an Boddimm, trans. Takeo Kamio {Tekvo: Sakvo
Pregs, 1gha).
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