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L JAPAMESE SOCIETY AFTER WORLD WAR I

Japanese Buddhism was ill-equipped when Japan entered the
exciting Meip pericd. Buddhism was unprepared for modernnsation,
as it had wor divesied Dsell of feudalisiic elements, oor had i@
familiarized itself with modern institutions, Several decados Lk
the defeat of Japan brought further confusion to Buddhism, for i
had helped suppress demoeratic movements in the 1gzo®s and |l
provided spokesmen for apgressive wars in the 19307 amd early
iggo's, Thus the resulis of the war negated the wery ideas that
Buddhism had endursed as important for Japan's rise o workd
powWer.

Diefeat in World War II proved to be a turning poinl in the history
of Japanese Buddhism. The program for the democratization of
religron imstituted in December, 1045, by the Allied occupation
tock the form of the separation of State and Fhintmsm. This was
fisllowed by the repunciation of the dogma of divimiy of Uee 2m-
peror in January, 1gg6. The directive on the separation of State
and Shintoism identified Shintoism as an ideclogy which had
contributed to bringing about war, defeat, and the inevitable
consequences, Elements that contributed to militarism and nation-
aligm were therefore stripped away, and Shintobm was demoued toa
status eqqual with other forms of religlon. The emperor oo longer
was conmderesd o :pirima.l head whaoae F|r.|.t.i|:i|:|n was rewsbed in Shinno
m}'tl'p_'ulng}', bat a symbal of secular peAver.

How, then, did Japanese religious consciousness react o the new

"
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events of history? A survey conducted by the Jiji Pres in g
revealed that a great number of laborers, students, and ntellec-
tnak were either critical of or indifferent o religion, and that the
balk of believers were from the rural pepulation and shopkeepers,
among whom sirong family ties existed, The survey indicated that
a religion enforced by the state had sot succeeded in developing
religions comciousness among ils people. Buddhism, which had
remmained relatively idle under the Tokugawas amd bewildersd
from the Meng to the Showas periods, had w transform itself’ from
an msiituivemalized religion 1o o personal religion (o meet the new
demands of the postwar period. The traoslormation, however,
required not only the reorganization of the semeha, but the spiritual
reconstruction of individuals as well, Flowever, Buddhist lewders
fwiled 1o produce positive measures compatible with the needs of
posivwar Japan, Recognizing that democratization of Buddhism
would be difficult o accomplish swithin (e hounds of institutional-
ized religion, scecssionists attempred o realize a closer contact with
the people under conditions free rom the dictates of the esiab-
lished semphe. Thise who succscded bocame the leaders of the new
religians.

II. NEW RELIGIOMNS

The term “new religions,” specifically known as shenkdoskdbyd, s
employed in contradistinction @0 the established religions and
generally points to those refigions founded during the chaotic
periced of World War I and after. However, the roois of these
religions can be fraced Back to the prewar pericd, when they
remained units of the established relizgions, an administracive
arrangement made ecessary by a government crdinance which
controlled all aspects of religious organizations, The postwar con-
stitution reafficmed the freedom of religion and contributed o
producing the “'mesh howr of the gods,™ as can be attested by the
tace that between 1045 and 19510 some 742 new religious bodies
emerEcd 2 This abrupt mushrooming  of new  religious schools
required a reorgamzation of religious groups. The Mindstey ol
Education, which adminsteced all religious organizations, thereiime
kept the number of rehgious bodes o dee theee hundeeds during
the 1g50%.
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In terms of membership, the 1984 Yearbosk oo Relfigion [Shalps
Nenkaw) published by the Ministry of Education gives the following
slalisties -

Religioes Memberrhip
Shinioism 6, 4By, 7ol
Buddhism 66, g6, 14t
Christianily figy,554
Cithers *0, 107,245
Tudtal 1560, 1o, 436

The basic religions of the Japanese dus are Shintoism and Buddhe.
ism. However, the iotal population el Japan For thal year was
eyl 1o, oo, The fact that the number of religious believers actually
excecded the total population by some sixty million indicates thae
a greal many Japanese maintain a plurality of religtous afliateons,

."-'lu.jl:rl' [ Ly felig‘imﬂ- hodies and their I:'|!|E|n|.rer:|1ip aAre g;.il'ml
below:.d

Mloger i Redigrons Apprecimaie Membersdap  Wemberaiip
Hoelier of Shirmde Girigin fhuring the e’y in rny
Tenri-kyd 2, 2,2l 656
Tenrno Talsha-kvi 2,350,000 2,254,275
Euroeumi-kyi T26 o0 o, 1ok
Mitake-kyi 710,000 530,414
Koiki-kyii 3,000 557084
Ao Neve Religions Approximare Afemberchip  Vfombarchip
Hoeles &f Huddbin' Chigin During the rg5a's e Jodvy
Reiyii-kai 3465000 4 aBL b
Rimho Koseidkai 1344000 ooyl
Michiren Shdsshont R |4,,]_|_13.-Ei,5

Ampong the established schools of Buddhism, the Michiren, Shin-
gon, and Shin schook, each with over nine million believers (in-
clusive of its kindred secis), are the largest, according 1o the findings
of the Ministry of Education, Collectively, the established schools
form the main current of religious belief, but the new religious
bodies are orees that cannot be wnored, The new religious schools
are esgentially lay organizations and their docirines are eclectic and
simple, but unlike the * profesional ™ Buddhiss and Shine priests,
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the founders, or more frequently the foundresses, of the new re-
liginus schools make claims of unusual spiritual power in divinatiou,
sorcery, and faith healing. They are of humble origin, share the
same problems with the masses, offer 1o their followers an intimate
sense of belonging, and are seriously devoted to their [aith. In spite
of their psewdo-intellectualism, they offer a clear solution to the
problems of the masses by appealing to the mentality of the masses,
Critics accuse the new religions of contributing to superstition and
spreading perverted docirines, and enviowly claim that they arc
exceedingly successful business enterprises, which they undoubtedly
are, But the same may be said of the old religions.

What is important in the final analysis Is that the new religions do
offer the mames a solution o immediate problems. The fact that
their docirines are nonintellectual or anti-intellectual merely rellects
the nonintellectuality ar the anti-intellectuality of the masses. The
development of modern science and technology decs not wipe out
their existence, On the conteary, it stimnlates the demand for them
because the stress and anxiety created by sceuce and technoelogy
are the conditions under which the masses must constantly exist.
This the new religions are capable of easing the pain of modern
living for the masses who, by and large, are sullering from an
acute case of cultural lag, Although they are exposed o the mechan-
ics of modern civilization physically, their social, cultural, and
psychological world is ofien not unlike that of feudal Japan, The
catch phrase of the new religious schools is, therefore, * 1o asure
prosperity and to bring about health, security, and happines o
the members of the family." In order w realize these objectives,
they practice incantation, divination, sorcery, and magic. Although
anxiety and insecurity are often cauwsed by pelitical, economic, and
social factors, Delievers of the new religions desperately seck
solutions within the confines of their own religious organization,
The new religious schools therefore are extremely exclusive.

Many of the new schools are derived from either the Nichiren
or the Shingon schools. The Reiyi-kai, derived from the Nichiren
school and one of the largest of the new religious bodies, claims
over 4,000,000 believers. In 1059 alone, its membership regisiered
an increase of owver roooon, and its churches and  teachers
increased tenfodd, From the Reiyvi-kai emerged many subsects,
some of which are; Rishi Kdsei-kai, with a total membership of
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1,080,348 Myo-cli-kai, with 151,378; amd Hosshi-kai, with
L1615, Among other major new religious schools derived from
Buddhism inclade the Dhanja=kys, with Bog,724: Shinnyoeen, with
i24,260; and Kodi-dan, with 35,7892, OF particular interese is
the 5ika Gakkai, literally, the Value Creation Socweiy, a Nichiren
splinter sect founded in 1990, Since 951, it has become one of
the most militant refigious bodies and active political entities of
posiwar Japan, At the present it claims a membership of close o
ig, 0000004 In igsh, it sent g of iis reproseniatives to thie national
Diiet; in 10950, G in 1o6a, 15; in tabs, 25, Im November, rofig, i
formed the Komei party, a political power in the Diet whose
presence caniol be ignored,

The immense success of the new peligious schools poing eut the
fact that when the masses are armed with a unified idea and an
organization through which they can demonsirate their abilices,
they ciuf miuster an emormons conceneation of strengih,. Thus, in
spite of the fact that conservatism rules the old schools, changes
brought about in the spirdwal demands of the inasees, whe aciually
form the basis of any religious organization, inevitably inBuence
the character of the Buddhist semiphs. Consequently, secularization
of the samphs, as (0 comes into contact with modem sodopolitical
sysiems, iz inevitabile, But seculareation at this moment does fol
inedicate the a.dapla.hility afjapant!t Buddhism, be it of the old or
the new school, io modern seciety; rather it reflects 15 serality o the
popular trend, The problem is that seculanestion of the semghe
inevitably involves the possibility of corruption, as history has well
demonstrated. The Buddhist leaders must therelore regain confi-
dence in their ability to spiritually Liberate and enlighten the
masses. While making efforts 1o learn from them, these leaders must
alsy conperate with the people in order to bring abour the spirituasl-
ization of the laity, This is possible only if the Buddhist leaders can
discover a new blend of Eastern spiriiual wisdom and Western
raticialism which can cope with the complex problems of medem
social organization.

I11. THE JAPANESE RELIGIOUS CONSCIOUSNESS

A Srudy of the Fapanere National Charactre, published by the Instituie
of Biatistical Mathematics in August b, reveals that only 55 per
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cent of the Japancs: believe inosomse fom of eeligion. With relerence
to age groups, the stoudy sheows thar 16 per cent in the twenties,
g0 per cent in the thirties, 41 per cend o the forties, 51 per cent in
the hifties, and &5 per cent in the sxtics and over helieve in some
form of religion. With relerence wo education, 48 per cent of those
having six years ol schooling believe in some form of religion, in
contrast 10 only 25 per cent anwony these having completed college,
[t can be established, therefore, that the number ol belevers ine
creases in direct proportion to the advascement of age and
inverse proporiion fo the amount of education received. With
reference to oocupation, 45 per cent ol small businesmen are
brl_'ii:.-w,-rsl mpping the list, while r.||1|'9.' U peer cent al the clerical and
sales personnel are beliovers, Wuh reference to grographical
distribution, central tw southeru Japan i the stronghold of re-
ligious beliefs, The study, based wpon g0 subjects twenty vears of
age and over, alse reveals that among the beliovers B8 per cent
were Buddhist, Shin commanded the greatest preference, bllowed
i order by Fen, Michiren, and Shingon, Ceniral and southern
Japan are the strongholds of the Shin and Shingon schools; central
o narthern Japan is the stronghold of the Michiren schoal,

The study also made other queries, To the question * Do vou
Lelieve that people give adequate consideration to religion " b5
per cent anawered in the negative, 14 per cent in the affirmative, To
the nonbelievers, the question ** Do you think religion is an impor-
anl matter 7" was abo asked, Seventy-two per cent answered
affirmatively, This means that although &5 per cent identified
themselves as nonbelievers, and 55 per cent as believers, the majority
of the people surveved considered religion an important matter,
Findings also indicated that the majority of the Japanese feel
“happy " and even among those who claimed not 1o feel so, the causes
of Ltheir unhappincss are very seldom rooted in a spiritual problem,
Nevertheles, 70 per cent of the subjerts sampled did not feel that
science and techoology alope can solve all problems, and expressed
the view that religious concern is a maer of imporance, The study
concludes by stating that if the question ~ What do vou think is the
mast important thing in life?” were put 1o the Japanese, it is most
probable that religion, gods, vr the buddhas would not be the
answers one coubd cexpect [rom them. Nevertheless, §5 per cout
honored their ancesiors, while vuly 5 per cent did not. Fifteen per
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cent claimed that the most important item in the houschold is the
family Buddhist altar. [apanese religion is a Bamily issse and s
greatly influenced by ancestral worship, Inasmuch as it is regarded
as a traditicom| household matier and exisis in the foom of rites, it is
extremely doubtful that such a form of religion can be employed
g5 an insicument to promote the causes of wniversal humanity ; it is
incapable of peroriving a spivitual horizon beyond the limits of
ane’s own lamilv’s concern.

IV, CONMCLUDING REMARKS

(rh Japenew feligon i g Howcebald Waltee, The fact that Japanese
religion, whether the old or the pew, is basically a lhousclold
matier and B greatly influenced by primitive ancestral worship
means that the average Japanese does not consider relighon us a
means of solving spiritual problems, but simply as o mater of
custom handed down by iradition. L spite of Japan's vemarkable
imdusteial recovery and economic p-rmpnl.-rit'g.' in the prstvrar |.rlE|'il'.|-l':|r
the desive of the Japanese to presecve the amily iradition sl very
strong. Cermeteries fund o the rear of the temples and Gamily
Buddhise aliars displayved within the average homes serve as integral
parts of the |t|1'giu||= life af Ihe_]apa.nue. The Buddhist s=rvices Gor
the deceased, the Bon festival, ete., which are designed to maingain
close fa:l'l'lil'g. Hes, are 5|g11|ﬁ|_':nl: m{inrdigimﬂ functions. ‘Thus the
priesthood is that group which administers the riges and cere-
mounies, and the temples are the institutions in which the cves and
rerenwmies are eld. The awragejapa.nr—.sn has no desire g under=
stand the philosophical and ethical implications of Buddhism, bt
has lewened o Bagld I:r.-mp-l-l:: and statues and o ohserve various
forms of Buddhist rites instead, Because religious bohavior is nol
imbedded in a spiniual experience, a highly formalized religion has
been l.'ll'\l:]dll:.‘vEd.

(=] Kedchion ﬂ,fr.hr Inielfecivals, Under such i;'prl:.umrr.a.nn,-:;: wihal, lh:n,
is the reaction of the Japanese intellectuals, the foremast cnitics of
Buddhism I.{:ldq',.'i" As can be ﬂ'.]:b;ln:d, the intellectyals are con=
cerned primarily with the ideological aspects of Buddhism, But as
IH.'!,I'JIIE'II.. l]1|¢1.,' dn meiat all:n'n]:l ko rmvvaalye themul‘mr_-.' 1 bl uIIdET\-
:t:lidillg urqh:-. rl;unplgx doctrimal systemn q-r Buddhasm. 'The-,.' are
mierely interested in, and in some instanees sttracted o, the Buddhist
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view ol life, However, because their information on Buddhism to a
large extent is derived from their contacts with the masses, who
aspire (o spiritual powers only to gain worldly profits, and from
Buddhist social institutions, which mercly function as centers of
ritualism, the despair of the intellectuals is e be expected, Buddhism,
onee symbolized by serene temples and a contemplative pricsthood,
actually offers o vitality or spiritual satisfaction to the critical miwd ;
the temples are staffed by self-coneecited dogmatists who carry on
rites and ceremonies in absolute boredom; the priesthooed, incapable
of understanding the modern mentality, represents nothing  but
anachronism. With the exception of a wvery lew, leaders of men are
no bnger found in the emples. Those with exceptional abilities
prefer to lepve the temple and the priesthood altogether in favor of
a secalar life. Buddhism does not attrace the young men of Japan
today as it did centuries ago, and the prestige associated with the
pricsthood in the past has miserably dwindled. Thus a Japanese
intellectual prefers to maintain that he belongs to no religious
arder,

The fact that the Japanese intellectuals are indifferent to Bad-
dhism does not mean, however, that they are overtly anti-Boddhist,
Although they do maintain a nonreligivus view individually, they
will unhesitatingly acknowledge the depth of influence Buddhism
has had in shaping Japanese culture amd thought, They do not
urile in an all-eut cry against Buddhism and identily themselves as
antineial nonconformists. They continwe o observe Buddhist rites
and attend Buddbst seevices when the occasion demands their
presence, as a tmatter of social obligation. There are very few who
serwusly consider the conflict between their personal outheok on life
and that represented by the present Buddhist institutions. Even if
they do, they quistly suffer the agony of condcience within them-
selves, This does nol mean that the Japanese intellectuals are un-
aware of contradictions. On the contrary, they take extreme delight
in discussing contradictions but make no serious effort o come 1o a
logical and reasonable solution, To them eontradiction s ool
mecessarily a source of conflict to be overcome hut merely an abject
of intellectual curcsity to he played with, As such, they frequently
find themselves thoroughly intoxicated by the logic of contradiction
and amuse themselves satirically, They drift away from all forms of
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imstiturionalized t-ﬂlia’iorl., denounce all forms of Gith, and seek
meaning in the agony of their mtellect.

(3] feastioin of the Magres. If Western civilization gave scientism and
ratipnalism 1o the Japanese iotellectuals, it stimulated material
wanis and a life of intense industrial activity among the masses, Tn
the midst of modernization, indusirialization, and the constantly
demanding ideslogical advances, the masses select, utilize, and
absorh only that which gives them meaning and profits in regard o
immediate realities. Reason devoid of utility has no meaning what-
soever as far ap the masses are concerned. But popular Buddhism,
which mainiaios no [unction other than that of performing funeral
rites, and new religions, which are dedicaed o curing the sick and
realizing secular bencfiis in dubdous manners, represent remnants
of pl'in'll'liﬁrt I:'Eligir.'m. Il these loems -|:|-|':n:|1'g'i-|:|-1'| are Em'lt'!,' of ||;m-'f|.'ing
the intellectual siandard of Buddhism, it 15 due o the idlenes: and
the unimaginative minds of the Japanese Buddhist keaders,

The et remains, however, that in Japan even Christianity,
which was granted religious freedom some one hundred years ago,
faces an impagse. Crranting the fact that it was wopopular prior 1o
the end of World War 11, mainly due o its opposition 1o the dogma
of the divinity of the emperor, it has failed to advance the frontiers
of it activities 1o any significant degree after the war, even with the
aid of American funds, Contrary o statistics, Bhintoism ancd
Buddhism, as well as Christianity, have lost the serious attention
ol the Japanese. What attracts the masses is a religion devoted 10
giving immediate secular benefiis.

(4 Drdidhfsrr a0 g Form of Socfal Therapy. That the Japanese are
predominantly indifferent e religion does not suggest the de-
clining power of Buddhism by aoy means, Traditicually Japan is a
Buddhisi eountey. Whereas Cheistianity commands the interest of
select group of wrban intellectuals, the major support of Buddhsm
lics in the rural population, whose commitment w that faith
remains a matter of mere houschold tradition, It is in the under-
developed regions of Japan that Buddhist apd Shinw festivals,
reminiscent of the Edo Perdod, continue to be observed and function
as significant unifying forces in the community, OF course, 1he Bon
festival and luneral services remain virtual monopolies of the
Buddhists in both the urban and rural areas, That the people
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ke part in ancestral worship, rites, and fesiivals does not neces-
sarily indicate the compatibility of Buddhism with medern social
organizations, which are far better equipped for providing other
forms of recreation of a far more stirnulating natre.

However, aside froun such rites and festivals, it is of importance
in assessing Japancse Buddhism today to note that many Japanese
politicians, intelleetuals, and businessmen who are fired with lofty
ilealism during the prime of their lives take to Buddhism, or at least
enjoy the proximity of a Buddhist spiritual environment in their
later years. Novelists find inspiration in varying degrees for their
works in the Buddhist wadition, and in turn are inHuencing the
masses in immeasurable degree, Finally, traditional Japanese ari
refects the secularizmtion of Buddhism. Buddhism today is neithe
denied nor encouraged. [t lives silently within the depth of the
Japanese consciousness, enwrapped in a culture to which it has
cortributed much.

Various forms of religion co-exist in Japan, and freedom af
religion a8 & concept was never an isuc because the Japanese have
not experienced religious persecution to the degree known in the
Wesr. With the exception of cases involving the Tokugawa Chris-
tians, religious persecution in Japan is rare, because neither Shinto-
ism nor Buddhism supports a monotheistic faith, Hoth Shintoism
anedl Buddhism peveal 3 marked tendency toward syncrctismg
historically they have developed what is described as the kewji-
swfaky theary, a fom of religious syncretism, Classification of
Japanese under specific categories of religion is thevelore difficult,
since the Japanese live in a climate of religious syneretism, They
traditionally pay respect to the Shinto deities in the morning and
revere the Buddha in the evening, Simple miniature Shinto shrines
placed on shelves near the ceiling, an claborately displaved Buddhis
aliar located in the wearoom, and Tacist deities found in the kitchen
and other sirateric poinis of the howse, all co=exast in the commion
howsehold, although it poust be admitied that i recent construe-
thon of public housing units in the urban areas which allow only wne
ar two rooms with [ur-and-one-halfl (o cight-mat spacc each,
television sets, washing meachines and refrigerators are replacing
the seats of the gods and buddhas at & apid pace.

But religicus rites and festivals have an inherent attraction for
the Japanecse mind., A Japanese will continue io pay respect o a
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Shinte shrine on the occasion of the birth of a child; thar child upan
reaching maturity will most likely exchange the vows of mardage
in a Christian church as a demonstration of his " modermity ™ ; bal
he will; in all probabilicy, receive the traditional Buddhisn burial,
Teenagers, armed with poriable radios which incessanily blare jaes,
rock-a-knlly, twist, cre., will cominwe o wisit Shinie shrines and
ancient Buddhist temples and piously fold their hands and il
thedr heads in reverence 1o the gods and the Buddhas in an attempt
o realize greater secular Beoefits, while the bells of the Greek
Crethodos cathedral in the Leart of Tokyo will continee o inspire
the romantic * Laaovel ™ writers of Japan with their themes center-
ing on love, tragedy, and the delicacy of emotion, BEeligion in all
forms will continue v be tolerated in the smc manner as e
pachinke pinball machines are tolerated, for both are, like che
irigditional public bath howses, forms of inexpensive but effective
therapy built into the Japanese social streciure,

(51 The Agony of the Nav Generatior, As the foregoing remarks have
indicated, in spite of the fact that Japan has madec remarkalide
progeess in industrialization and modernization, she continues 1o
maintain A premodern social structure which breeds outdated
modes of thought, The large Kaunon statwees erccied at popular
EXNCUTEION ArcAs in recent times symbahee the character of Japanese
Buddhism today. Though elegant in outward appearance, they do
il scem Lo avmbolize spiritual depth, religious insight, o o passdon
Tor humanity. Just as great arl peces of Buddinsm are carefully
displayved ar a distance as musewnn pieces, 50 15 Buddiist philoseply
carefully tweked away i the mory tower, accesible only 1o esoieric
achalars,

O thee ether haud, the catastrophe that befel] Japan o ig45 has
browght about a seoous attempt towand ceitieal selfeexaminanon
amaong a great number of Japanese, They have oome to realize the
urgent need o understand clearly and objectively the place they
nccupy in world hisiory, and the path that they must tread in re-
making a new geoeration, rather than 1o capriciowsly idealize
themselves and their nation. What the Japanese of the poew breed
demand is the complete uprooting of cutdated modes of thougln
and the development of cosmopolitan thought, Whether Japaness
Buddhism of the postwar era can fulfll their demands still remains a
matter of speoulation,
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NOTES

1. Far detils af the Bndisgs based an the sarvey conducted by she jiji Pros,
ser Shiakps Hinrar {Handboak on Religiong published by the Shilkoed Hepnnel, 1940
Akl Saaski. in lis esay “Shikyd o sasmera mosn,”’ in Sy Stieegae B
(Kamude Shobd, 10561, Yol 1V, provides a deailed apalyss of the findings of
ke Jiji Pres survey.

w Bubbys Mai Neckar, 1ofin, 7 oo,

a. Figures for dhe 1530' are appomimsions derived o the Seae Amban
of that peripls these for tofy are oo e 1ofis lisae of the Aahis Nenban,

4 Siku Gulkkeai is rechnivally o wnit of ghe Mickiren Shicshd. In the laie g,
it mainiained & membership of over ao0mes; in Gk, 0 claimed gog et in
wirfin. approsimately 130000000 The plenonsmal ree of eewbership o the
Nichiren Shé-ghin 4 die 1o the siccess of Sfka Ganklean, However. the relation
bebween Sfka Ciakkab sred Michiren Shfi=shd is mot witlsowt tenglom st the present,

5. Membership fgures 0 e new schocls are desived Tnmn the 1yl sae of
the dsphi Namdan,
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