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Rissho Kosei-kai stands a8 one of several amazingly success-
ful postwar religious movements in Japan. Since its founding in
1934 it has grown to a membership of aboot three million in a
country of one hundred million; it possesses one of the largest
and most striking places of worship in the world, the Great
Sacred Hall (Daiseido) in Tokyo; and it is continuing to grow
and is expanding its influence into the United States, where
there are “branch churches® in Honolulu and Los Angeles. In
the years immediately afver World War 11, Rissho Koseikai
was the fastest growing of the "new religions,™ although it has
of Soka Galkkai.

The primary purpose of this essay is to document the co-
operative spirit that has marked Risho Kosciksi and to note
some factors that may have contributed to its approach. “Coop-
eration” is used here to refer to the fact that Rissho Koseikai
is willing 1o work with individuals and organizations related w
other religions rraditions, and w do so withour overt efforts
undermine or subvert the faiths of the others. In part this is
due o the wlerance so characteristic of Buddhism, and in part
it is doe to factors in Rissho Kosel-kal's own history and situa-
ton. A secondary purpose will be w note some differences be-
eration with other religions. This contrast is significant becanse
Rissho Kosei-kai and Soka Gakkai are similar in their use of the
Lotus Sutra and the Daimoku and in their Nichiren-oriented
heritage. ?

In the “Catechism of Rissho Kosei-kai® the final question
and the answer to it show that the organization is committed to
a policy of cooperation with other religions:
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Q: It i said that Rischd Kasei-kai is very positive about
cooperation between differens religions, but how is thix
cooperation being promoted?

A: Ar prosent Prosident Niwano bolds several jm-
portant offices, such as chairman of directors of the
Union of the Mew Religioms Organizations in Japan,
councillor of the Japanese League of Religions, execu-
tive director of the Religions Center, member of the
Religious Juridical Persons Council of the Ministry of
Education, etc.

The Union of the New Religious Onganizations in
Japan is an associstion of mew religious organizations
founded during the last thirty or forty years. At present
more than a huadred such organizations belong to it
doctrine and ritual, they cooperate on good terms and
are eager to exchange their experiences with each other,

The Religions Center was established by leaders in
the fields of business, education, religion, etc, in order
to cultivate the religious mind in the Japanese and to
make Japan a great nation through a naton-wide re-
ligious campaign under the slogan, “Faith to All men!®

Besides feeling the urgent need to cooperate with
Christianity for the realization of world peace, Presi-
dent Niwano attended the Second Vatican Council, as
a special guest, and met Pope Paul VL

Thus, in this organization President MNiwano, lead-
ing all members, pledges his efforts to realize the coop-
eration of religions not only in Japan but in the whole
world®

Evidence of the cooperativensss of Rissho Kosei-kai is found

both in the official literstore and in the record of what the
organization does. President Niwano was one of the participants

in a Peace Delegation of Religious Leaders in 1963,

among others, Pope Paul VI, Dr. Visser tHooft, who was then
General Secretary of the World Council of Chorches, and Arch-
bishop Ramsey of the Anglican Church. This visit brought him
into contact with many religious leaders in the West, a further
development of which was President Miwano's attendance at
the opening sessions of the Second Vatican Council Meetings in
1965 His description of the occasion deserves inclusion here:
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It was in the evening of the 15th when I saw Pope
Paul VL. [ greeted him by joining the palms of my
hands according o the Buddhist custom. As the Pope
extended his hand, I did g0 wo. Then he held my hand
with boch his hands so that T strongly held his hands
with both my hands too. During the interview we kept
our hands together, This strong shaking of hands ex-
pressed the enoperation, friendship and muomal under-
standing between Buddhism and Catholicism in 2 very
special way, The determination of going on as a go-
between the two great religions was deeply im-

word than during my audience with the Pope. . . .
Now, “religious cooperation” is being promoted on
a world-wide scale. Even Catholicism, which was said
to be exclusive, is praying for the other religions®
Their corrent publications indicate that the openness of
Rissho Kosei-kai toward other religions is, if anything, being
extended. This year the Kossd Times, a monthly English-lan-
guage newspaper, is running a series of articles on “The Great
Dialogue and the Way to World Peace.” The “Great Dialogue™
referved to is the conversation between different religions. So
far in the series there have been amicles by a Roman Catholic,
an Anglican, a Methodist, a United Presbyterian, and a Uni-
tarian-Universalist. The last-named group has had espedally
close relations with Rissho Koseikai. In Tokyo some of the
staff people of Rissho Kossikai have joined in the Unitarian.
Universalist Fellowship Discusgions and have established a stu-
dent exchange with that group in America. Recent issues of the
Kosei Times have included referénces to the attendanee of Presi-
dent Miwano and three of his staff persons at a meeting in
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Turkey of the Interim Advisory Committee for a World Con-
ference on Religion and Peace;® to an address by Presidemt
Niwano on “Buddhists Dream of World Brotherhood,” in which
cooperation with other religions is praised;® to President Ni-
wano's being elected Chief Director of the Japan Religions
Lumkmdmiuphummdnmm;nﬂmmnfh
International Association of Religious Freedom;" and to Rissho
Koseikai's joining with other religious groups o protest the
Yasukuni Shrine Bill* President Niwano's address in the Au-
gust 1969 issuc of the Kosei Times carries on in the same vein.
Boddhism is there charscterized as *vast and boundless, tolerant
and compassionate. It is not antagonistic wward Christiandty,
lslamism, Confucianism or any other existing true religion. . . .
Some of their doctrines are identical with the Dharma, though
in different expressions. There is bot One Universal Truth, Irs
explanations are many."™

The cooperative spirit of Rissho Koseikai has not reduced
the missionary zeal of the movement. One slogan derived from
the Religions Center in Japan is “Faith to Al Men™ This
phrase has an inherent ambiguity in it. Tt can mean that all men
shoubd come to have faith in Rissho Koseikai, or it can refer to
“an age when mankind unites in the spirit of religious coopera-
oon™® and Eves in peace and happiness, The lamer is the
explicit and official meaning of “Faith to All Men" “This
society, feeling its misson as a guiding and driving force in the
movement of Faith o All Men on the basis of religions coop-
eration, endeavours to develop this movement from something
merely national into a movement covering the whole world ©
prevent it from remaining empty words.™ The mission | michi-
biki) of Rissho Kosci-kai is thus related to “Faith to All Men,”
yet its direct aim is w lead people o become members of this
particular organizaton. An official publication calls for “a pio-
neer action to open the nation's eyes o the troe faith. We, aim-
ing at the perfection of character, should show by our deeds
what a splendidly guided organization Risshd Keeikai is. This
is nothing butr mickibiki.™* The mission thrust of the organiza-
tion and its cooperation with other religions at times seem 1o be
interrelated. It is almost as though the mission of the group is
to further a world religion that includes all men of faith at the
same time that the cooperative stance of the organization is seen
as an asset in mission work because it improves the public image
of the organization. For Rissho Kossikai a cooperative spiric
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has been effective in bringing in new members and in srength-
ening the organization. It “works" -

The contrast besween Rissho Kosci-kai and Soka Gakkai is
never clearer than when their mission efforts are examined. Soka
Gakkai's waditional Shakwbakn (break and destroy) methods
are very critical of other religions. This method is no longer
promoted by the organization, but iv stll persists. While the
officials who explain Soka Gakkai's purpose and work are re-
spectful of the faith of others, many can testify that the amack
on their faith by Soka Gakkai members was 3 most disturbing
experience.'? This approach has elicited much criticism of the
sect, bt it has been effective in bringing in many new members.
Rissho Kosel-kal, on the other hand, has tended not o aitdze
other faiths. Rather, it has stressed the things it has in com-
mon with other religions and has presented itself as a wviral
religion that brings happiness and well-being to the individual
and peace to the world. For Rissho Kosei-kai, this approach has
also worked well. Both of these groups gain from the en-
thusizsm that so often marks a new movement, but the ways in
which they express their enthusiasm are quite different.

In view of the fact that Rissho Koseikai and Soka Gakkai
are both related to Michiren and use the Lotas Swira, it is fiting
to ask why Rissho Kosei-kai has such a eooperative spirit toward
other religions. Nichiren himself is usually remembered for his
violent opposition w0 Zen and Amida Buddhism.® Soka Gakkai
reflects the same peneral attitude in its opposition to other re-
ligions, even to Shintoism, which is so decply rooted in the
Japanese psyche.'® It will be argued in this paper that there are
at least five elements that may contribute to the fact that Rissho
Kosei-kai tends 1o cooperate with other religions: (1) Coopera-
tive clements can be seen in the Nichiren-Lotws Sugrw tradition;
{I]mm::v:uumﬂ:tﬂrhhm?nfﬁmhn]{mkuhw:
tended wo relate it to other religions; (3) the warm and inclusive
personality of President Miwano has wended to produce a spirit
of cooperation in the movement; (4) some socio-psychological
factors function at the present ime to support the mood of open-
ness toward other religions; and (5) many of the doctrines of
the movement support the idea of cooperation with other re-

1. In the first place it showld be moted that the Nichiren-
Lotas Surra tradition provides some basis for a cooperativeness
in Rissho Koseiksi. Nichiren was 3 much more complex man
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than he would seem o be in most of the angry portraits of him
in texthooks. His life falls into two quite distinct periods. In
the first he was seeking w call the nation o use the Lorar Suera,
to reform, to be the great Japan that he envisioned. This period,
when be was exiled and narmowly escaped execudon, makes
fascinating reading: but his later period, which is largely over-
lnoked, showed a more irenic spirit and involved an effort
creste a center from which spiritual power could flow forth”
President Niwano, in a2 personal interview with this writer,
argued that Soka Gakkai follows the early Michiren, while
Riszho Koseikal rakes the later Michiren s its model

It is also true that the two groups interprer Nichiren differ.
ently. Soka Gakkai makes Nichiren the trus Buddha, replacing
Sakyamuni." Nichiren is thus the central hgure for that move-
ment. On the other hand, Nichiren is important for Risshe
Kosei-kai becouse he recognized the value of and advocated the
use of the Lotws Suira™ It is my impression that Nichiren’s
importance is declining in Rissho Koscikai. The publicadions
say relatively litthe about Michiren and much about “Fundamen-
tal Buddhism,” a uniting of the Lot Swtra with the Four
Moble Truths and other teachings of Sakyamuni® Nichiren's
mandala i5s being replaced with figures of the Eternal Buddha
as the object of worship™ It is true that Michiren's Daimoks,
“Namu Myoho Renge kyo" (Adoration o the Lotus Sugra), is
ﬁfuu:l,bmith:nmrb:m::ﬁnd:mﬁ:nmhmnfth:

ase.

The Lotas Sourra itself conmains rwo passages that have
opened the way for Rissho Koseikai's cooperation with other
religions. It must be added thar these passages do not require
mich a enoperative attimode, but they permit it. The sutra does
net limit religious cooperation. These passages make possible
both Rissho Koseikai's cooperative attitude and Soks Gakkai's
hard line toward other religions. The two passages are exten.
sively used by bath of these groups. The first is chapter 2 of the
sutra, where there is a discussion of Aoben, which is wariously
translated as “actfulnes” or “expediency.™ The point of it is
that Buddha used all sorts of megns to bring people to enlight:
enment. These means need not be absolutely and etermally true;
they may even be untrue in a literal sende. The truth of them is
not to be judged in terms of how well the statement conforms to
reality; rather, the tuth is what achieves the Buddha's objec-
tive™ This concept of hoben can be used cither to abandon a
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former practice or relationship or w© introduce a new ope. Pro-
fessor Kubota feels that Risho Koscilmi has consciously med
foben—the prindple of expediency—to adjust its message o the
needs of the people, s insttuting new pamerns®® Presidene
Niwano justifed the shift from the Nichmen mandala to the
figore of the Eternal Buddha by calling the mandala Aoben, an
expediency or device that can be abandoned when it no longer
serves its purpose™ Hoben frees Rissho Koseikai to shift in
any direction that is felt to be best, therefore very emensive
cooperation with other religions is perfectly fitting. It is aqually
futing, however, for Soka Gakkai w appeal to thiz teaching w
justify its mission methods, which are certainly Aaben in the
sense of being effective in bringing in new members. Hoben is
significant for Rissho Koseikai in the sense that it is a teaching

The other passage in the Lotus Swira that is impertant in
this connection is the Eternal Buddha theme in chapter 16, This
paszage is useful to sopport the notion of cooperation with other
religions, Sakyampni here discloses that he is not just a man but
that he is the Eternal Buddha, who has always been. He is thus
the ultimate Reality, not just onc religions leader among others.
Omne passage cxprosses this in the words of Buddha:

If in other religions there are beings,

Reverent and with faith aspiring,

Again 1 am in their midst®
This nodon beocomes the explicit basis for 2 cooperative attitode
toward other religions, for it can be understood as a sore of oni-
versalism. Buddha is in all religions, no mamer whar name is
given w him. He is the Reality behind the words and forms of
all religions.

Z. A socond major element in the cooperative stance of
Rissho Kosei-kai lies in factors in its history thar have involved
it with other religions. President Niwano himeelf, while a dili-
gent student of the Latwr Sutrea, has had litthe technical training
in Buddhist doctrine. His background includes many influences
from folk religion, such as divinstion, onomancy, and faith
healing™ His motivation has not been to preserve any partico-
lar traditional doctrines, but to help people. He has tended,
therefore, to draw on any practices that are helpful, regardless of
whether they came from Buddhism or folk religions. In this
sense, hoben freed President Miwano to use idess from other
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religions so long as they helped people. Myoke Sensei, the
woman who was the other major personality in the founding of
Rissho Kosei-kai, was a charismatic rype of person with many
shamanic characteristics™ This type of leadership is not ecus-
womarily found in traditional Buddhism but derives from the
an:ﬁhEmenmm“iﬁnihﬁﬂm
such a5 Buddhism, a shaman is relatively free of the restrictions
of the tradition, because a shaman receives guidance directly
and immediately, rather than through instrstional forms or
radidons. Thus bath of the founders of Rissho Kosei-kai can
be seen as drawing from the folk-religion modfs. They feh
value in them and thus tended to be more open toward them.

An additonal historical factor is implicit in the above,
namely, that Rissho Koseikai has not been insttutionally re-
lated w any Buddhist priesthood. [t is an independent Buddhist
layman’s movement. Priesthoods have geocrally tended w be
more self-consdons about doctrinal distinctions and differences
than have laymen. Where such awareness of differences exists,
it is more difficult to cooperate with other religions as fully as
might be done if there were less sensitivity to details, which is
more typical of laymen. Soka Gakkai has a muoch different his-
Nichiren Shoshu as the layman’s movement of the sect, it has
besn associated with a most uncooperative form of Nichiren
 Buddhism.® Soka Gakkai tends 10 be less cooperative in part

becamse of its close associadon with the relatively uncooperative
Michiren Shoshu. Rissho Kossikai has no such sseociation o
inhibit cooperation.

3. A third major element in the cooperative stance of Rissho
Kosei-kai is the personality of President Niwano. He, with
Myoko Sensei, was the founder of the sect in 1938, and he con-
tinues as the central Agure of the movement. He seems o be a
iindq[fl:hﬂfgnnfmﬂrtnﬁr:pmpmdhllhmdm
peal. His approach to other religions has a spirit of opeoness
and acceptance about it. Something of his personal antdrude can
be serged from the following passage, wrinten shortly after he
had met the Pope.

]Erml[hdmdutn:hgmmmp:nummg

Buddhists will lead o cooperation with Christianity in

Japan ton, This should be natural in view of the facx
that in Rome an agreement was made at the conference
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with the Japanese bishops, and it also corresponds with
the idea of the Pope. The great ideal of “religions co-
operation™ for which T have spent twenty-seven years
of activity centering around Kdsei-kai, my forty years
of religious life and the sixty years of my life, is now
steadily going o be established.™

It may be that the impact of President Niwano's
on the movement is even greater since the passing of Myoko
Sensei, In the years since her death President Miwano has held
the cemtral positon alone. In some ways the movement has
passed beyond Myoko Sensed, who, while mill honored, is seen
by some as hoben,

There is a circular character to all of this. Presiden: Ni
wano's openneis to other religions has led to close relationships
with leaders in other religions, and these relationships have, for
thtmntmhmhpp]um.m&ulhuﬂuludu:nf
other religions are men whom Miwano looks upon as friends
encourages him w cooperate stll forther™

4. A tourth major clement in the cooperative attitude of
Rissho Koseikai is foond in what may be called socio-psycho-
logical factors, Some of them are related w elements mentioned
earlier, but they all are part of the social and psychological situa-
tion in which Rissho Koscikai has come tn its present form. At
least seven points can be noted in this connection: (a) As men-
toned above, Rissho Koseikal, unlike Soka Gakkal, is not re-
lated w0 a regular Buddhist sect. It does not have a priesthood or
attempts at cooperation were happy and profitable. As Father
Stepfer of the Oriens Institute in Tokyo expressed it, Rissho
Kosei-kai “sees a future in cooperation™ based on its past ex-
periences.® (¢) Group counseling, or Aoma, which has been
helpful in bringing members to Rissho Koseikai, is a practice
possible in any religion. The resolt is that 8 number of scholars
from the West have come to observe and study it to learn from
it. This fact alone has brought about many contacts with other
religions under the most favorable of conditons. (d) Becoming
a member of Risstho Kosei-kai canses only a slight disruption of
a mew member's loyalties. Tt is not looked upon as a rejection of
the religion of the family, and there is provision for ancestor
veneration. Also, there is no rejection of Shinto practices relat-
ing o birth and marriage, 50 2 member can keep the traditions
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of the family and nation while still sharing in the new religion.
A conciliatory attitude toward other groups is thus maintained.
{e} Many of the new religions have felt a need for ecoperation
among themselves if they are 1o achieve a place of respect in
Japan., These new organizations, by working together, have
sought to gain the respect of the Japanese people. The pressing
mnmfnrpﬂn:hulhlmﬁuﬂltrumpuaumhﬂmdr

and Christianity® Tt must be noted that Soka
Gakh:hunhmd::upmmq:pmuhmlhmmngw
{ﬂmmmfnr:gmdpd:h:ma;:huﬂmfnﬂtmﬂi
cooperative artdtude in Rissho Koseikai, It is generally easier
for a movement to be accepted by the public if it siresses those
concerns that it bolds in common with other accepted groups.
{g) In my judgment, there iz a desirc in Rissho Kosikal w
dissociate itself from some of the activities and attitudes of Soka
Gakkai® There are two issues that malke this clear: its explicit
oppesition to the formation of religiously based political parties
and its fosterings of, rather than opposing, cooperation with
other religious groups.

5. The hfth element that enters into the cooperative spirit
of Risho Koseikai is the very content of its doctrines. There
has been lttle effort 1o develop new doctrines. Rather, the teach-
ings tend to be general and to have a practical bent. “Funda-
mental Buddhism™ is an effort to unite as much of Buddhism as
possible into one systemn, thus making it possible w cooperate
with other Buddhists. The notion of Sakyamuoni as the mani-
festation of the Eternal Buddha®™ who is in all troe religion is
surely favorable to cooperation with other faiths, The Buddha
Mature is already in every man regardless of his religion and
needs only. o be “polished.” Perhaps the gemeral staternent that
best captures the doctrinal concern of the movement is that
Koseikai seeks to recover “humanity™ in a world that seems
o be losing it, These doctrines tend to have a universalism
about them that makes it easier for the sect to cooperate with
other religions, because the doctrines themselves establish some
commaon ground and concerns.

A forther fact is that the practical aspect of religion is
stressed rather than the doctrinal one. Members are encouraged
to “read with your body,"™™* which is the appeal v art in ac-
cordance with the dharma. Tt has been easier for Rissho Kosei-
kai to cooperate with other religions because its concerns are
not strongly doctrinal but have been largely for the improve-
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ment of the quality and conditions of human life, concerns
shared by other religions as well,

This paper has amempted w show thar Rissho Koseikasi
tends to be cooperative in its relationships with other religions
and 1o indicate some elements that may contribute o the eo-
operative spirit. There is a need for a3 much more extensive in-
vestigation of these elements. It has also been noted thar Soka
Gakkai—which, like Rissho Koseikai, uses the Lotus Sutra and
is related w0 Nichiren—is a most obvious example of an uncoop-
erative religious movement. Some effort has besn made here to
note differences berween Soka Gakkai and ‘Risho Foseilkal
that may contribute to the differing postures thar they take wo-

ward religious cooperation.
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