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Almast from time immemonal Samisira—the Hindo-Buoddhis
name for the mode of ever-changing or becoming, space-time,
birth-death existence in which all sentient beings participate—has
been devalued by both Hindwism and Buaddhism, For the Theravida
Buddhist, indeed, Sarhsara is the best possible synonym for all that
is fundamentally evil in the universe, Signifying *' continued passing
on inlo new existences” it i that quality of existence which calls
msost pasistently for salvation from jt. Mor does it matter greatly that
at some Jevels in the thiry-ome planes of existence L—say the
Brahmea-lokss of immaterial and almost infinitely Jong duration—
extsience is relatively more pleasant than in ope of the deeper, hotter
hells, In the final analysis &l individuaved existence is indelihly
marked by the three signs: entca (impermanence), dwkklka {dis-case
or suffering}, and eneils (insubstantiality or no-soulednes), Life, or
existence, 15 a malady to be remedied ; a torment-house of infinite
fristration i be escapred,

To be sure, not all Buddhists give the appearance of suffering
[romm an incurable alienation from life, Jeast of all Bormese Buddhasis.
For just as the average Christian is able to make out fairky well with
at beast & few minor joys in this vale of teacs, o the average Budd i
is able w adapt emotionally w the prospect of 2 few thowsand more
existences o 50 in Sarsdra. The majority udeed have no swmach
for Nibbina, immediately and forthwith at least. Nevertheles, the
Buddhist pemimism with regard to the worth of S8arhsdra, and the
proposed remedy of complete detachment rom sabsiric goods and
evils, hopes and fears, have pervagvely affected Buddhist cultures,
Not only is there a certain paradosical insouciance, so to speak,
about the fate of the world—for should it achieve perdition, how
preaflly different would this be from fis present condition? Bu,
more [undamentally and Buddhistically, whe can ds anything about
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Sarhsiira? Sarhsdra is incurably incurable; the only way to improve
upen it s o be individwally rid of i,

Yet, unexpectedly, in these latter dave Theravida Buddhism is
revaluing Sarfsdra. Mot all thirty-one planes of it equally 1o be sure,
but mast particularly the human plane, This is not only in keeping
with the obvicusly greater awailability of this latter realm for
consideration and possible action, but is in keeping with the unigue
nature of human-level existence as compared to other existenee-
levels, For, says Buddhism, only on the human plane can Sarhséra
be remedied even by escape from i, Yet in somewhat ren-Buddhis
fashion it s lr,u:la}' pmpn.';ﬂ;l that some 'pmpri,am:m:nl rmay be, and
pﬂnlhl'!.' r.'m“hl to E}E, wrnughl in Sanmsara iself, But one moast
hasten to add that such improvement as is now proposed is proposed
under cover of the impossbility of such improvement, and thus
Becomes an Intricate exercise in bolth having and nol having the
orthodox pleasures of other-worldliness.

We may begin by observing that this process ol suls rass, almost
unconscicus, change of sahsdine substance s accompanied Ly
saunch affirmations and reaffiomations of the teaditional devalua-
tion of Samsira, How can such things be? Obviously, the wery
fervor of the contemporary affirmation of orthodoxy is an indication
of the strong pressure under which that orthodoxy labors today in
seeking to maintain continuity of its tradition in a changing workd;
of the magnitude of the change actually taking place in Buddhism;
and 1x witnes o a deep and largely subconscious guilt with regard
L the progres of that alteration of orthodaxy.

We shall, therefore, oot expect to Gnd direct evidences of the
positive revaluation of Sarbsdra in the form of any explicit announce-
ment of change, nor in the glorification of religious modernity, nor
even in any hvpoceitical double-faced presentations of differing
oirthodesries to di fferent gronps. Tt is bath more sample and subtie than
this, What is sovrring @ the recommendation of srthodngy (in all pood faitk)
a5 unchanming, bul witk s the waonsciour employmamt of the terms and
values of the “opponitisn,” ie. non-Buddhist secularism. For the
Buele lni=s pn:al:hu' today in Burma :F-Eahs ap-pn:l-uin_glyr ol sarhsiric
imvolvement as ollen as of mibbame detachment; and of the
twentieth-rentury Chelstian-secular values in Buddhism as eagerly
as first-cemiury Buddhist-monastic viriwes,

There is, for instance, the immense voguee of the words *science ™
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and “scientific.” Now for the Boddhist East science represents (1}
the primary and outstanding accomplishment of Western-Chiristian
intelicctunl genins, and 2} the twrnticth-century fechnnlagical
revolution with all its products. And here is a prime nstance of
ammlivalent cake-eating and cake-having. For superficially, at leas,
the East discounts and disirsis seientific develapment in e s
evidence of the Wes"s nnspiritual, deradenty-religioms materialism.
And i points to the encroachmenis of Western eommercialism and
industriatism, to the West's engendering of personal amd e
national sirife, as the emence of cshrined greed. Yet oo 1le il
hand, and with equal vigor, Buddhist apelogetic gors ot of its was
o prove thal Buddhisn oot only has nothing e feae o ihe
advancenent of scientific thought, but is in Gaet Stsell the reein e ol
the scientific spirit, Thus:

(1] The Biuddha might have devored himsell to science, aodd
eoutld have made all of the modern seiengific disemeerbe s o am
years ago had he s desived ; but he deliberately urned o the o
imporiant realm of the mind, vet in a by scicinitic, selisvilislatmg
manner proceeded to analvee the inner e of man and 10 se1 frth
as experimentally eonfirmed truth the way to salvation.

{2) However, when, in the course of discussions CUNEETTHNE
salvation, the Buddha &id make relfercuee to physical matters, his
words were infallibly true, and indicate a knowledge of which
science has only now beeotne aware, For exarnple: his descrigion
of grain-ni-dust smallisess is clearly anticipatory of the agem: hie
doctrine of a causally ordered Bux comprising all than exises Jper
petual change governed by dharmic order] is only now bring
discovered by physics; the fhaxing namere of heman consciousies
atd so-called sellhood, long known 1o the Buddhiss mediiator, s
only now hailed a2 a new discovery by Western pv elioalogians
parapsychobagy, it i3 held, is confirming the dortrine of reliceh: 2
doctor athrms that the Buddha describsed stages ol fhe Lo
foetus as yer imperceptible by microsenpe; a layman writing to a
newspaper asserts that when ooee men land on the moon they wili
discover the Buddha's measurernent of it was mwore acoucaie than
any of the guesses astronomers have made.® And no les 1 person
than the Honoralite U Nu, then premier of Burma, in a speech in
New York in 1g5s, invited ten selected, seientifeally-roaoedid
individuals who truly wished 1o prove for themselves the absslute
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truth of Buddhist teaching, to be guests of the Burmese governiment
at a meditaton center,t

How shall we evaluate thia? Tt is, of course, begitimate, from Lhe
Buddhist point of view, to it the truth to the individual and lis
age; indeed, how can he otherwise apprehend it? Henge the only
wav to prove the truth of Buddhism to PITEpEClive CONVET it A
sepentificilly indoririnated age is o demonstrate 115 sienife ruth,
Yet one gains the impression that many Buddhists themselves wonled
like i be assired on these matiers,

Cosmologically, of course, there is considerable room amd Juidity
for harmonious adjustment, because Buddhizm is the inheritw of
the Tndian religious-philesophical  imaginaton which in fine
rareless raptures could speak as easily of a hillicm years as we speak
of a fortnight, and speak of ten thousand times ten mill:an universes
as readily as we speak of Main Street. Yeu inevitably there must
still ke a major overhaul of ideas even here, There i for inatance the
matier of Mount Meru,d the central carth-mountain, anch 18
spatially related planes of existence. There 18 abo the thought-
world of mal- (earth, air, water-spirit}® worship, =0 real fo the
average Burmese Auddhist, so much a part af tracitional Buddhist
vocahulary. Much of this will disappear with the full advent of
scicnce, But, since planes of exisience are also integrally tied to
eeditativnal states, they can perhaps be symbalized into acceptable
contermpogary forms. And the infinite Framework of ever-changing
universes, 30 fundarmental to Buddhist thought in general, renders
thought-forms about partiolar universes relatively unimportant in
the long run. How flexible literalistic Theravida Buddhism can be
in puch matters remains to be seen, however,

There 13 8 second area of sub rosa trandormation—-the new
stress on practical-ascial values, OF course Nibbioa is still oificially
the supreme good for all Buddhisis. But the winres of the eritics of
Buddhisin, including some home-grown Cominunists, to the effcct
ihat Buddhism is good osly for world=denial, are in furn stoutly
denied. This comes aut in several ways:

{1} The scriptures are searched for instances of the Buddha’s
practical preseriptions [ the life of the layman and these are
hailed as complete blueprings for world peace.

{2 Buddhism is declared to he demacratic in its view of human
nature, Budidha is portrayed as an ardent campRigner agRinst caste
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in his day, aml karma is interpreted 1o mean the righe of each
individual to be himself,

f4h Social service and wellire modivatene Fsegin rooappear o
Ruckdlist writings, wnd i Le incorperated miosdic sven e s
programs uf the Sangha {order of monks), who by delioition aee
dedicated solelv o Nibbina-secking.

{4} There is hope an the part of some et the monks can i
mare broadly educated than s present, amd he marle more dpeeri
useful to sociery by a strengthening of their iraditinal vole s
teachiers ol the voung,

(5 Tt has been declacer] sewversl gimees ghing sowealisan o
Baulcdhism are comsunant with emch otlier. T liis e ool e
as prime munister, jindeed, 17 Nu soagcht oo aclhieve o Boilibs
sucialism and was supported by mest members of the Samgha s
catmnale of te harnany of Beddhism wsath socialisn was shisted
haem i [ns a6 - tagfs Fampuaign speeches fee e Inllecines desee o
ol the proposed Buddbistsncialst State:

S0 uwnder the me sy pﬁ.f.l.c CAR AT iy b|j|l|.||l.|i. Hmics 1
set up & cnmmon pool foe Use cstablishmenn of a Socialet Stace. This s
true [Mina (charity). 1 believe the Socinlsl Sockery has these dour
virtucs: {a} Right view with regand o progerty; (b the main emplasis
can be pul on the achicvement af Liberation (i, MNibbinaj; (o) Sila.
Samidhi and Pafifid may become dominant principles in daly Ll
id) commuanal charity becomes prasible, and o praciiee o 6o

alng-giving s leads o Mibhipa s

T b e, this pl::ri :ul:rnrlu:l |;_||..|1,-. io mau},- lrtvs. Sand the sowbial-
ismt of Ne Win's government is quite dilferent i sevecal impor it
cespects from U Nu's Buddhast soctatism. Yer even Ne Win's
schalisrn, secilar teough i may be, B being Dacked by the Sangli
Apecent statemnent from o sensor monks’ eonclive indicates e
lines along which sncial. political, nationalistie, and arligeoe
inpereste can he made to support sach otier karinosisedy, Chvocng
froum the newspaper aceount of one monk’s speech;

The Revalirtionary Coovernemeen), he sasd, spoced G the copicigution
of the peegale Do the coomomie stracgulagion, 15 il peaple becarie:
[IFCe e the Sagany [ie., Buddba-uwcaching] would be well sup=

prrted, ...
When the peogle became prosperos, evils wouhk] lessen, aml moe
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and more would take the path of the Dhamma, [for] as the saying [has
il] Sila [moratity] can be kept only on a full stomach.

He also pointed out these fuccher benefits of the attempd of the
Revolutionary Government to achieve Burmese socialism:

“I'his goal, the Savadaw stated, envisaged a clasdess socicty. freedom
frzm want, coonomic well-being for the entire people, ending cxploita-
tiom of man by man.

Chur Lord, the Savadaw stated, had also striven fwr a clasles socicty,
and had preached against inordinate greed in making one's livelibood
as one of the ways o the blesed goal af Nibbdga,®

And with this urging the two hundred monks present unanimously
passed a resclution approving the Government’s banning ol all
political parties beease they were oppasing the march to socinlism
—including the fragmented Union Party of U Nu, who presently
still remains in protective custody.

Tt should be added thae this is the furthest limit of * political ™
activity encoutaged or allowed by the presene government for the
monks. We Win has repeatedly pointed out that:

The Bevoluiionary council . . dedres  the purity of eligion,
eapecially of Buddhiam, the religion of the majority of the people of the
couniry, and believes that this task of keeping the Buddha sazams pure
should be borne solddy by the sanglhas,

Far this purpose of keeping the Buddha sasnna pure, the Revalution-
ary Council said, the mnghas’ snctity fs besmirched by dabbling with
ihe mundane affair of polites.®

He Turther went on o promise the Sangha all possible aid against
those who might seek 1o use it for other than religious purposes. It is
of course quite obvious that resurgent nationalism has played, anad
continues to play, a considerable part in this adaptation of Buddhism
to the modern situation. Burmans take great pride in the fact of the
large (5 per cent), devout, and traditienal Buddhist ollowing in
Burma. To be Burman is essentially to be Buddhist; the two can
almost be equated—thowgh theee has been no persecution of non-
Bucelbiists, by and large, even in these post-British days, Nonetheless
the promution of the welfare of Buddhism is also the promotion of
the welfare of Burma, and viee versa, in most Burmese minds.

Oine mure aspeet of this adapiation of Buddhism to the coniem-
porary world scene amd of its yiehding 1w worldly pressures is to he
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founc in ihe reinterpreiation of is basic imagery sl relgious
vicahulary, Again, and especially here, il is to be noted that 1he
Jart o adapaation is Aaily dewied as the rule 10 there aecins 100 be
chamgee, it is mainudned that the one whe believes theee b ehange is
smply mistaken as o the true and iraditionn) meaning of e
Busdeihvist doririne apd practice. Bui to the auiside olserver i seeie
ithere has been o considerable shift in emphiasis Trom ogher-workd -
orienies] passivity o ihis-worklv-orienied activity ol o bopeill
dyvnamic sori, Siuce T have dealt with this at lengil ehewlicse® |
shall here only brielly lis some halfdoeen s Festonsars ol i0is e
emphasis:

(1] There is ihe recent emphasis, fin m decarde or s e, apwn
the meditating Someaw, SNot onby does (his maise the Booosan™s
religious status, = 1o speak, making him in part a1 lease a o
iraveler on Lhe voad 1o Nibbdoa with the meoak, Dut s it
winedifed]  the conlext aml connataaon of meslicown dsell e
rentral disciplioe of the Buddhist way of like. Aedititim beooames
wselul botk for tlis wordd dond Tor NEbbdna, Foo, 11 as held, by e
meditational  practice of comecniration of mond, e becranes
capable of greater dispasionaleness, objectivity, aml comeenteation
it erreptiing that he doss—while ar the same time caly Ty medita tian
can MNibbina sl be reached, Therapewtic byproduers, tavh
mental and physical, are abo claimed for meditation.

(2] karma, which has swemd for centuries as the primary
Buddhist mtiznabe of ane’s unlfetonate ol aowl the unhappy stanes
gpunky, angd whase cowpetative Bavor bas been chag of Bgoddiess, s
consistently heing iterpreted as the capacity o chasee ome’s Tuore
self aud desting, Iere and wow, oo the spen, amd 15 praesed a5 qro-
mnting sell-reliance in general.

Cpl Thee Belhisateva acdeal, ™ g0 conwal oo Mahdvawn Boc s,
in heing given an ineeeasing hearing in Thenefada Baddbism, e
i sornetieeees Godod cleat theve wre momy instanccs o selfsacnifive B
athers in the Buddbise iradivion; than i may be Tewer in this wen -
JISI,E' |1;| IIU.'I.'L' I.I'II-III.': ITHIINE 'I.'a'lﬂ:l 'I.'u‘.”l {II:'I”:".'I'-I‘!.'I}' I.H_'I.":Jrl'"." I'_Ill.l.l-ll.i. wl'\'.,ll]lﬁ
rather than pacsue the career of 8 Nibbina=questing mnnk; ol
that theere s an isereasing disposifion oo the part of snns g nake
Pncd ha-vows, oo, turn away from thee nacrower ideal of aehieving
Nillsfipa s s as prssible for onesell;, s the Gadeal of coson bess Tives
of holy, service-filled endeavor o achicve Buddlishoosd oul s
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salvation-bringing power in the end. When T onee inguired why
thin then was ool indecd the better way, T was given only a prus
dential reason : The longer way is open o many more poasitailities of
Failure woed ceLromycasion,

{4) Fquanimity o detachment, the hall-mark of the Nibbapa-
Laver, is nften expressly stated o mean, ot neatrality or indifference
tey things worldly, bt on the sontrary, a disnierestedness which can
memningtully inform the most active sort of life. One is siruck here
Tw the fae thar iraditionally inaceesible Nibbina and it values are
wowe heing hrought nearer t the practical world, indeed “being
suite specifically and definitely related w it Nor in Lhis same
cumnection can it be viewed ag an accident that today much is said
abenit the prssibility of achieving nibbdpic peaer, right here and
now 111 one’s daily busy life,

Sucli then is the general quality of the contempoerary Buddhist
revaluation of Sarwdra. The particular forms that this revaluation
mray take in the fulure, the nature of it practical applicaions, and
the sweeess of such applications, will depeud in part upon the course
of lutire political events in Burma. But unless -and v must be
admitted that both of these “unlegses ' are not beyond possibility-—
these is a Coanmunist take-over, or & thoroughgoing secularization
ol the iota] cultusal life under Burmese Socialism, Theraviida
Bddhism in Burna will inereasingly seck 1o remake Saisica
neaier heans desiee, even though thay heart's desire be Buddhisi-
cally rienteel. anel thangh it Be done wder the ke of the i
permanence anr et wnwarth of (it~ some ™ Sanisdrn that is
iwing prechione,

MNOTLS

| Bise v hygrms i planines ol exEsience sepEciei) fiwnr nether planes of suldinar
ctmtven s eedbe alim ela aliodd spicits, anfaials, Thmelike wpiriee: rhe hnvae plan,
vl e twemiyvess siperhaman planes o which live geely (devas! i nen-
jrevanegneds thragh thefr grasl sderads, Ll b these & progresively loger aw eme
viaes e e seale, amd is progresively decinbodied, [0 grvral o= defighiful in
arare abeeach <80 dlar o NikibEnp amil ne Regiclimp i 11
. B aniliars A Thsusmd Fipes duay | Hurvard: Harvard Lliiversine Tfress.
vodiny e vl stitkad P Thergvaely Buddhism Eoramicr Seieiee.”
o Tephiler W har is Barbslbiua *7 gdelrms v the Himamablhe L SN,
pvoipee ANty od Bk Jisa. l\.ll.li'-l'll.ll- urales -1"l|-""\-'i;l;i.- A i York 1_'=Ii'.'|.'r!il:.
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4 Mour Mera, as the ceniral eantbemouniain, i an archerype of all unéverses,
aecording o Huddhist commology. Ringing Meru are seven concendnic seas each
rimged n turn by o circwlar noountain chaine In the seventh sea are b carth
mlands: and bevond the seventh sea is the edge of the universs, marked by a
mighty circulur ironemountain mnge. O the dope aned abave Mo & the
hiermrchy of the iwendy-six = perhuman plaies of cligtenoe.

5 MNatn are densited] devas [inoen Deedian Hiplban), Barmses sgiciis, o@ne, and
spireti ol deparied persosi. Their power @ over the plivecal avisanmenn of man
arnl ihgey are ofien prayed wo Tor personal and nsierlal secoess, biat siever petidoned
far salvarson im Nibkfpa sinre chey 100 stam! o peed of such salvacinn.

G e, i Winston L. King, The Soge af Mibdasa (Crpen Courd, igiig). p. 26y.
LA ibbyieg | be Pali forea of the nore widlelvekpown Sanskrid Ve Slateriais
in pumb=red items from MmN oof some volumec. Sa means ordimary mearaliy;
Samviatd micans (e power of mmial conceniration gained in meditzton, recesary
b auieve FdsT or wisdom, which n fwrn s necessory fur schicving MNilblséina,

7 The Cuardian, April 6, IG64, Dévmwa hore means, father marmmdy, 1
Fuschihn s ieaachivn: alaowi the way of snheaidon, Sepadm s sciior sl ramanbe

H, Ty [foardvom, April 10, Cofiy.

i Kimg, fa e Hape of Nebbosa, Pare 11,

lie. The Boadhisanrva, of Eonbghtenmen Beleg, 16 0 funire Buddhu s by L
almost endles Eves of merosious deeds will win Buddholsood and Mibb3ing, i
who will in the el rerapin one sep shor of his own Mibhipa 10 be reincarnaned
arveer and over again in Samsdm for ihe salvotinn of otbers. This i dlbe choson ideal
of b BMahdyana Buddhism of China and Japan.
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