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By and large, contemporary social scientists accept the idea
of religion as a category equivalent to politics, economics, and
social life—all “parts™ of a greater whole, Socicty ar its Culture.
It becomes difficult, then, to discuss religious ferment in a con-
text in which the categories refuse to be clarified even for pur-
poses of analysia.

In this section our essayists have begun to move away from
the rigidity of such analytic categories. Concerned with a process
or processes, they have brought under consideration the old
Asian tendency to view religion as life, or religion as cotermi-
nous with economics, politics, and soclal reladonships, In short,
the following papers search for new perspectives on religious
Eﬂmml,ﬁnﬂnwmgﬂ:tprmﬂuttmmfmmﬂtulnmm
At times, in standard rubrics, an author seems to be dealing with
the politicalization of religion. Again, some essays seck to em-
phasize the end product of religious ferment, stressing the mode
in which religious values or cthics are transformed inte im-
peratives for dally living: religion persists, but ferment i muted.
Together with such a perspective, the model for the world is
reaffirmed or reformulated in tradidonal religious terms. In
fact, these papers suggest the beginning of the development of
an analytical model of religions ferment in Asia or in other
parts of the world.

Let us assume that what we are really dealing with is the
problem of alternative models of system organization for attain-
ing certain goals. It has often been claimed that the secularizing
model is the wave of the future, while religious models are
anachronistic, fendalisic, or unrealistic. Measure such models
against a new, scientific world view, which emvphasizes relative
morality, relative goodness, and varying perspectives of reality.
From this standpoint, religious models do tend o be anachro-
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alteration—not replacement—in order © make it work more
adequately, we can better understand the nature of this ferment.
The question Ainslee Embree asks in his cisay s indeed one

Whether we deal with fundamental Awman rights or with
the beaeficer of deitier and their human channels of communi-
cation, all such questions concern tenctions for action. At onc
level, the conflict of models is a conflict between those who seek
to en such sanctions by allocating them to the refipieer

i ion and those who clim the right to redefine the
goals and the boundaries of existence by consensus. In both
cases, imperatives of an ideclogical nature must inform human
action. In all cases, there are appeals to greater goods, morality,
or rights, which somehow transcend sheer individual, personal
survival. Neither the religious traditionalists nor the secularizers
and modernizers accept a simple existential view of the universs
or the world they wish to construer,

Pardeularly at the level of organizations, groups, and move-
mmuﬂ:fummthmﬁgimdu.mﬁlhppﬂdﬁlm
the agitation over legitimacy of control. In bald terms, shall the
state or the dominamt religious organization formulaste the
model of the world? Adberents o the model of secularizing
states atternpt to relegare religion (and its organized advocates)
to @ noncompetitive position. They stress that specific religious
ideas are relevant o the indisidual’s goals, but that, for utiliy,
the sovial goals must eliminate sectarian content. Thus we re-
turn to the contrast between ethics and religion with which
this volume began. Yet it is apparent that even in the most
secular of states, religious organizations pose the threat of alwer-
native models for belief and action. The state perforce must seck
control or sse of those organizations proposing the alternative
models. In the process, the religions maditionalists reappraise
the model to find ways of equating old imperadves with new
demands: tradition is newly perceived, and the equations be-
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tween old and new can be validated. Does this preserve the
Temple or lead o its destruction?

Some of our essays suggest paradoxically that preservation
is the end point of religious ferment. Yet if we momentarily
revert to the analogy of fermentation w produce wines, there is
a lesser paradox. If, at some point, fermentation does not stop,
the product deteriorates from the desired peak. If any fermenta.
tion contpues, it may take the form of slow, imperceptble
change. Pressing the analogy, in our cssays the “gquict ferment
which absorbs the new into juself” may give the appearance of
the stabilized brew. The natural ferment of ideas may be con-
tinwing, but translation of those ideas into the ferment of action
may not yet have occurred, or it may have been controlled to
preserve the product. In such a case as the Lamaists of West
Bengal, preservarion of a model of the world—preservation of
the stahility of a religious way of life (rather than of a religion
per ¢ )—mutes the effects of the ferment acenrring around them.
It would be a mistake, however, to see such populations as static
or unresponsive o the agitation of the mind. The Lamaists {and
similar populations in Asia) are entities in themselves from
their point of view, but arc parts of a much larger and more
complex socicty when viewed from the outside. They are
polidically, economically, and socially articulated to the langer
society, bur emotionally they stand apart. For all such encapra-
lated part societies—societies Feing a model of the world not
consonant with thar of the dominant political-ideological sys-
tem that surmounds them—ferment, quict or unguiet, is a part
of the daily life. For many of the groups, organizstions, and
societies chiscussed in this section, E:rnmthuhmnmtam
porent of their system.
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